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Buddhist Understanding of Human-Environment relationship
and Role of Meditation in its Protection

Prof. Siddharth Singh'

Abstract

From the Buddhist point of view the environmental pollution is

nothing but the external manifestation of man’s internal moral pollution
which has assumed alarming proportions and reached a crisis. The mind
and matter and man and nature are interconnected and interdependent.
Nature can cope with the biological impurities produced by man, but
nature cannot help nor cope with the psychological pollution caused by
man. Environmental crisis has to be treated as the result of a moral
crisis. One has to cultivate a morally wholesome attitude and life style
for a change for the better and this has to be accepted as a survival
imperative. Buddha who has, in known history, reached the supreme
apex in understanding the place of man in the natural environment and
the way to transcend nature and his path of meditation cleanses human
being from its psychological impurities leading us to a pollution free
environment. The dimensions of the same theme are discussed in the
present paper.

The environment influences man in various ways; similarly, human beings
also affect the environment in manifold ways. The physical environment of this
universe, which consists of the sum, the moon, the sky, the wind, the vegetation and
the earth is an important factor that affects both man and society. Human being’s
different interests and activities, causes the distortion of the environment.
Environmental pollution is a great threat for the survival of human being on this
planet. If an effective measureis not taken immediately, a catastrophe which is
similar in destructive capacity to that caused by nuclear war, may still be imminent as
a result of environmental pollution and exposure to radiation through ozone
depletion. The rate of pollution caused by man far exceeds nature’s ability to purify
and rejuvenate its life sustaining air and water.

From the Buddhist point of view the environmental pollution is but the
external manifestation of man’s internal moral pollution which has assumed alarming
proportions and reached a crisis.A number of discourses in the Pali Canon such as the
AggafifiaSutta’, CakkavattisihanadaSutta’, and some in the Anguttara-nikaya®
expressly state that when moral degeneration becomes rampant in society, it causes
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adverse changes in the human body and in the environment. The legend in the
AggafifiaSutta states that moral degeneration causes the loss of beauty in the human
personality and depletion of natural food resources in the external world. These
adverse repercussions are proportionate to the extent of moral degradation. Crime too
increases in society and grappling with these problems man tries to organise
appropriate social institutions to make life more tolerable, peaceful and comfortable
for one and all, to the best of his ability. Thus, Buddhism believes that moral
consciousness / the human mind, the human body, the external world consisting of
fauna and flora, and society are intricately interconnected through an all-embracing
network of cause and effect; to make one whole psychologically sensitive and
responsive eco-system. It is this fact that the Buddha succinctly summarises in the
stanza:

cittenaniyyatilokocittenaparikissati
cittassaekadhammassasabbevavasasanvagiiti.*

The world is led by the mind, it is dragged hither and thither by the mind.
The mind is one reality under the power of which everything goes.

The Buddhist theory of dependent origination (paticcasamuppdada) too
maintains the same principle that mind and matter, man and nature are interconnected
and interdependent. Man depends on nature for nourishment, for, it is said
sabbesattaaharathitikai.eall beings subsist on food. In search of food, and also
clothing, shelter and medicine man changes his environment according to his
technological skill. For example, modern man uses chemical fertilisers, insecticides
and weedicides in agriculture for better harvests. These destroy the natural bacterial
balance of soil giving rise to adverse chain reactions, which in turn affect human
health and well-being.

Further, the same truth of dependence of man and nature is repeated in the
commentaries through the theory of the five cosmic laws, paficaniyamadhamma. The
five are physical laws namely, season law (utuniyama), biological laws (bijaniyama),
psychological laws (cittaniyama), moral laws (kammaniyama) and causal laws
(dhamma niyama). Samyuttanikdya® underscores the importance of the same
asdhammatthitatadhammaniyamataidappaccayata. Causal laws operate within the
first four spheres as well as among them. Thus, all cosmic laws, physical, biological,
psychological and moral, interact with one another, and man experiences weal or
woe, happiness or unhappiness according to the nature of moral energy generated by
him. If wholesome moral energy is widespread there is peace in society and life is
comparatively happy and comfortable. If unwholesome moral energy is widespread,
strife in society is similarly rampant and life becomes more and more troublesome.
According to that when mankind comes under thegrip of greed (Lobha), hatred
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(Dosa) and delusion (Moha), his downfall is brought about by famine, fire/weapons
and disease respectively®. The situation in the modem world is such that all three
morally unwholesome motivational roots seem to be active and man is receiving
three-pronged retribution for his own immoral actions.

The SamariaphalaSutta’ states that the mind is interwoven with the body,
and that it can be seen to be so by one who has developed the fourth jhana, like a
coloured thread that passes through a transparent gem. It can be surmised that the
mind is associated with the air element in the body because breathing pattern changes
with emotional changes, e.g. we sigh when we are sad, we yawn when we are lazy,
we snort when angry and gasp in pain. These changes can be accepted as decisive
proof that the mind and breath are fused together. It is scientifically known that the
carbon-dioxide level of the exhaled breath increases under negative emotional stress.
This may be because the breath has absorbed from the blood stream toxic chemical
properties added to the blood from the endocrine glandular secretions when the mind
is charged with negative emotions such as anger and fear. When large masses of
people pour out such psychogenic venom with each exhalation the atmosphere gets
polluted in a subtle way, and it is very probable that sentient beings and even
vegetation are sensitive to this type of pollution. It is experimentally known that
plants grow well much better in an environment of peace and love, but they tend to
get small or they wither away when harshly treated with violent abusive words even
though both groups are equally well provided with water, manure, sun light and
horticultural care.

As man’s moral disposition has a direct deep-rooted relationship with the
environmental crisis, Vipassana meditation offers a relevant practical method to
effect a wholesome attitudinal change in man to give him a sense of direction and
goal in life, and also help him restore the sustainability of nature.

Vipassana meditation teaches man to lead a simple life satisfying his needs.
Appicchata, the ability to be satisfied with little is methodically cultivated as a virtue
of great value. If it is cultivated collectively by mankind, giving up the present trend
of consumerism, much of the wound of the eco-crisis can be lessened. All the ills of
large-scale deforestation such as soil erosion, landslides, changes in weather pattern,
drought etc. are fundamentally related to consumerism. Without changing to a simple
life style an effective solution to these lives threatening problems cannot be worked
out.

Vipassana meditation cleanses man from his psychological impurities.
Nature can cope with the biological impurities produced by man, but nature cannot
help nor cope with the psychological pollution caused by man. Hencethe spread of
crime, terrorism and war like an epidemic in society, pollution related diseases
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threatening human life, and the imminence of large-scale destruction through
ecological imbalance and pollution. Environmental crisis has to be treated as the
result of a moral crisis. Man has to cultivate a morally wholesome attitude and life
style for a change for the better and this has to be accepted as a survival imperative.

Let us now consider the practical aspect of Vipassana meditation. Generally,
Vipassana cannot be practised without a basis of tranquillity (Samatha). Tranquillity
is best developed with anapanasati, the awareness of the in-breath and the out-
breath. There is nothing mysterious or mystical about this practice, it is an exercise to
calm the monkey-like restless mind. When the mind gradually calms down with the
regular practice of Samatha, one begins to notice the appearance of negative
emotions clearly. It is true, for instance that one has reacted to anger with impolite
behaviour on many occasions, but it is done automatically, unmindfully. That is why
one cannot often remember what one said or did at a moment of intense hostility. To
be aware of the fact that one is angry is itself a meditative experience. The second
step in the mastery of anger is to restrain oneself from giving vent to anger verbally
or physically, being aware of the fact that one is restraining one’s negative behaviour.
When this has been repeated on a number of occasions, (and the anapanasati
exercise is going on regularly) one begins to notice the physical sensations one
experiences at the time one is angry. These sensations comprise feeling hot, breaking
out in a sweat, faster heartbeat, restlessness etc. etc. When one pays attention to these
physical manifestations corresponding to the emotion of anger, one will be surprised
to note how anger itself subsides. When this process is repeated on a number of
occasions when anger is present, gradually anger diminishes in intensity as well as
frequency. One gradually begins to notice a transformation in one’s character. An
impatient, irritable person becomes a tolerant, amiable person. Positive sublime
emotions such as loving kindness, compassion, sympathetic joy and equanimity
begin to emerge. One begins to experience peace within, and peace in all
interpersonal relationships. Thus, it is by the practice of Vipassana meditation at the
individual level that genuine lasting peace can be fostered at social level. When peace
at individual level is widespread the social fabric gets woven into a beautiful pattern
of high-quality culture elegantly embroidered with the peace and harmony of
interpersonal relations.

When one stands on the beach at twilight and surveys the ocean stretching as
far as the horizon with the star-studded sky bending above one is fascinated by the
marvellous vastness of the cosmos as compared to the human being who is but an
infinitesimal spec in this mighty infinitely gigantic universe. With that awe-inspiring
wonder when attention is paid to the human being one is wonderstruck by the
potentials of this minute creature who has the capacity to perceive, conceptualize and
understand this vastly complicated organisation and structure of the universe. Modern
scientific man has unravelled many of the mysteries of nature, but in the process has
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brought about unprecedented pollution rendering nature inhospitable to his very
existence. In this paper we propose to explore the wisdom contained in the teachings
of the Buddha whohas, in known history, reached the supreme apex in understanding
the place of man in the natural environment and the way to transcend nature.

The Pali words which come closest to nature are yathabhuta and loka. Man is
expected to understand the reality of himself (vathabhiita) as a part andparcel of
nature and his environment, the world (loka). LujjatitiLoko®, the world is so called
because it constantly undergoes change, because it disintegrates. So does man
undergo change as a part and parcel of nature. But human being, in his ignorance and
arrogance considers himself as superior to nature and exploits natural resources for
his comforts and advantage according to his technological skill. So long as he did this
within reasonable limits to satisfy more his needs rather than greed nature was
hospitable. So long as his philosophy was ‘to be’ ‘to live’ rather than ‘to have’ ‘to
possess’ nature was kind. But at present nature seems to lodge a protest and revolt
when man’s wanton greed ‘to possess’ exceeded manageable limits.

The point we wish to emphasise is that Buddhism believes that, though
change is factor inherent in nature, man’s moral deterioration accelerates the process
of change and brings about conditions which are averse to human wellbeing and
happiness. The same truth of the importance of the human mind is reiterated in the
first two stanzas of the Dhammapada.

Manopubbarigamadhammamanosetthamanomayd
manasdcepadutthenabhdsativakarotiva
tatonamdukkhamanveticakkamvavahatopadasm
Manopubbangamadhammamanosetthamanomaya
manasdacepasannenabhdasativakarotiva
tatonamsukhamanvetichayavaanipayini.

“The mind precedes all phenomena; mind is supreme and everything is mind-
made. If one speaks or acts with an impure mind suffering follows him like the wheel
following the hoof of the draught animal. The mind precedes all phenomena, mind is
supreme and everything is mind-made. If one speaks or acts with a pure mind
happiness follows him like the shadow that never leaves.”

The simile in the first stanza eloquently expresses how burdensome it is to
endure the effects of an evil mind. The second simile shows how effortlessly
happiness follows when speaking and acting with a pure mind. The mind creates
conditions within the human personality and in his environment for the experience of
weal or woe depending on its moral calibre. The Cakkavattisthanada Sutta of the
Dighanikaya® further elucidates the truth that when rulers neglect their moral
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obligations to provide employment opportunities to secure the wellbeing of their
subjects and thus maintain law and order in the country crime and evil become
rampant in society. As a result, human health deteriorates and life expectancy
gradually gets lowered. If the process continues without being checked incestuous
andunnatural sexual behaviour, wanton greed and wrong views attack society. So
much so that immorality is committed without a sense of shame and it is commonly
accepted as the order of the day. Those of immoral behaviour even become social
celebrities. Even the word morality becomes obsolete. This moral degradation casts
its adverse effects on the external environment as well. The earth fails to produce
flavoursome nutritious food. Delicacies such as butter, ghee, honey and treacle
disappear and crude foods of very poor quality take their place. Hatred, fear and
suspicion grip society and even family members become separated with the spread of
such negative emotions. Weapons are proliferated and strife, terrorism and war
menace society. Lawlessness (dassukhila)™® continues unchanged until man himself
realises his folly and turns over a new leaf.

According to a discourse in the Asnguttara-nikaya™ when profligate lust,
wanton greed and perverse values grip the heart of man and immorality becomes
widespread in society weather pattern gets disrupted. When seasonal rain fails crops
get adversely affected with various kinds of pests and plant diseases. Through lack of
nourishing food, the human mortality rate rises. Thus, several Suttas of the Pali canon
demonstrate the fact that early Buddhism believes in the existence of a close
relationship between human morality and the natural environment. This idea of the
interdependence of manand nature has been systematized in the theory of the five
cosmic laws, paiicaniyamadhamma®.

This means that the physical environment of any given area conditions the
growth and development of its biological component, i.e. fauna and flora. These in
turn influence the thought pattern of the people interacting with them. Modes of
thinking and ideas determine moral standards. The opposite process of interaction is
also possible. The morals of man influence not only the psychological make-up of the
people but the biological and physical environment of the area as well. Thus, the five
laws demonstrate that man and nature are bound together in a reciprocal causal
relationship with changes in one necessarily bringing about changes in the other.

Modern large-scale industries have advanced with such incredible productive
capacity that they supply much more than the available demand. To keep these
industries going without a reduction in profit business tycoons’ resort to producing
goods of inferior quality with a much shorter life span than they could produce. Take
for instance the automobile industry. A car purchased during the early decades of this
century was roadworthy for a number of decades, but recent new cars are trouble-free
only for a few years. These large-scale industries producing low quality goods are

A Peer Reviewed Journal Page 6 ISSN : 2395-7468



Singh, Siddharth. (2019, Jan-Dec). Buddhist Understanding of Human-Environment
relationship and Role of Meditation in its Protection. The Equanimist, Volume 5, Issue 1-4.
pg. no. 1-12.

environmentally disastrous. On the one hand they consume much of the non-
renewable resources of the world which took millions of years to form, and which
could satisfy the needs of many more generations to come, and on the other hand
they contribute to air pollution through fossil fuel burning much more rapidly than
quality products.

The human being also suffers a great deal of this industrialised age.
Machines have robbed man of his creative ability. The ancient man used his fingers
to sew, to weave, to carve, to sculpture etc. These developed the necessary
brainpower which collectively brought about the industrial revolution in the long run.
But now industry itself seems to have gone beyond its utility value. Hence the cry for
appropriate technology, reminding one of middle path (majjhimapatipada) approach
so much valued in Buddhism. Just as even good nourishing food taken excessively
causes high blood pressure, obesity etc.; even so science and technology have gone
beyond man’s enduring capacity. There are psychological, social and environmental
limits to growth.

Let us take the psychological aspect first. As most men are reduced to button
pushers in vast industrial complexes where practically everything is automated man
feels frustrated and isolated by the dullness of his work. His creative ability is
frustrated and he finds no job satisfaction. Curiosity and creativity are innate precious
qualities or drives in man, and when he feels that he is getting a wage for work which
he barely understands and which hardly gives him the satisfaction of seeing
something which he himself created, he feels alienated from the whole set-up. Here
we are reminded of the ivory combs displayed in our museums. How much
satisfaction and pride of accomplishment that creative artist would have enjoyed
having produced that beautiful work of art. Compare him with the worker in a plastic
ware (comb) factory. What job satisfaction does he get? He is just a labourer, no
master of himself. Today we need not hunt down elephants for ivory, but there is
plenty of bovine horns which could be utilised for manual production of combs if
only man turns to small scale handcraft which gives much needed dignity and a sense
of self-fulfilment to the frustrated alienated man.

Social limits to growth are obviously plain in the family situation today.
Mostly men move into urban areas from villages in search of livelihood. This is one
of the important causes for family disruption. Children in such families tend to grow
without proper parental love, care and guidance. Such children group themselves and
roam the streets together often becoming a social nuisance. While some of them
become juvenile delinquents’ parents themselves drift apart and the family which is
the fundamental unit in society just gets dissipated with enormous unhealthy
consequences. Rural migrants into urban areas suffer boredom and loneliness without
the warmth of their family relationships. They tend to take to alcohol and resort to
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prostitutes. Though driven by economic necessities to begin with, being unable to
cope with the demands of physical and psychological needs, they succumb and seek
the easy way out through unwholesome means, thus getting bogged down in misery
more and more. These are the unhappy consequences of urbanisation and large-scale
industrialisation. To circumvent these repercussions there is the growth of suburban
residential areas where factory workers could go back and forth daily from their
homes. Decentralisation of factories is another means, but it decentralises pollution
too with factory effluents. Thus, social limits to growth are seen in many aspects of
life once again pointing to the value of the middle path approach propounded in
Buddhism. Neither in manual labour nor in industrialization could we find social
stability and peace.

Another aspect of the social limits to growth is seen in the utilization of
leisure. These days when domestic labour saving-devices are readily available in the
middle-class housewife has to keep herself occupied either by going out to work or
by cultivating a suitable hobby. To cope with the rising cost of living and inflation
often both husband and wife are driven to seek employment through absolute
economic necessity. But this is not an altogether well phenomenon as children tend to
get neglected and the woman’s role as home maker tends to suffer with insidious
consequences. Woman’s role as home maker is of prime importance for the health of
both spouses and of children, and thereby of the entire society. Therefore, it is the
bounden duty of society to confer economic value to handicraft and cottage industry
to encourage women to take to hobbies such as knitting, sewing, embroidery, lace
making, pottery, painting, sculpture etc. Such hand made goods should be valued
much higher than factory products, thus affording a source of income while providing
women to utilise their leisure meaningfully with a sense of self-fulfilment. Some
social habits cultivated by modern man is not only injurious to himself, but to those
around him and also to the environment at large. Take the habit of smoking for
instance. Smoke inhaled causes deposits of tar like nicotinous substances in the
breathing system giving rise to cancer and other related diseases. Now it is
discovered that what is called passive smoking is also injurious to health. A non-
smoker who lives in the company of a smoker is also exposed to health hazards.
When calculated the millions or billions of cigarettes consumed daily in the whole
world, one can guess the volume of nicotine fumes that are released into the
atmosphere. Moreover, tobacco growers know how tobacco plantations render the
soil unfertile, and th another extremely vulnerable aspect in the environmental issue
caused by unhealthy social habits of man.

This brings us to the four types of pleasures delineated by Buddhism for the
layman. They are atthisukha, bhogasukha, ananasukhaandanavajjasukha®®. The first
spells the pleasure of economic security. Every human being must have the money to
get his basic needs purified. Without proper food, clothing, shelter and medicine life
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could be burdensome and miserable to say the least. Atthisukha may vary according
to the skills one has acquired early in life and according to one’s intellectual capacity
and imagination. One has to learn to cut one’s coat according to his cloth. But a
person with wanton greed will not be able to enjoy the pleasure of economic
prosperity or security, because the more he gets the more he wants. It is like filling a
bucket with a hole. Therefore, Buddhism teaches the value of contentment
(santugthiparamarindhanari).* When perseverance (utthanaviriya) is strengthened
with contentment one can go up the ladder of worldly prosperity without
disappointment and frustration. This is the secret of righteous success, and when one
has more to spare one should learn to share with others. This is bhogasukha. Wealth
that is shared gives great satisfaction and cuts down jealousy on the part of others.
One gathers friends and well-wishers when wealth is enjoyed sharing with others.
Ananasukha or the pleasure of debt lessness does not merely mean the absence of
monetary obligations. It means the pleasure one derives having discharged one’s
responsibilities in all social roles. As parents we can be debt- free only if we have
fulfilled our responsibilities towards our children. They have to be emotionally
nourished with the love we shower on them. They have to be taught what is right and
wrong mainly through example. They have to be educated wherewith they can be
dissuaded economically. According to Buddhism parents should take an interest in
choosing a suitable spouse for the child and thus wean from emotional dependence
too to a large extent. It is the mother who cannot wean the child emotionally who
becomes a problem of mother-in-law to the child’s spouse. As a child one has
obligations towards one’s parents and may be grandparents too. The Singalovada
Sutta® shows the duties what an individual has to perform in all social roles; by
dutifully attending to them one can have a debt-free untroubled conscience.
Anavajjasukha is the highest of all pleasures derived by the enjoyment of the first
three pleasures. It is the pleasure of having done no wrong. One’s mode of livelihood
too should be free from blame as Buddhism declares all trade in meat, poison,
weapons, liquor and slavery as blameworthy. These are also environmentally
harmful.

Singalovada Sutta™ exhorts the layman to collect wealth as the bee collects
pollen from the flower. This is a very best simile from the environmental point of
view. Collecting pollen, the bee neither robs the flower of its beauty nor destroys its
fragrance. Having thus collected pollen it manufactures honey which is far more
precious as food and medicine. Similarly, man is expected to utilise the resources
nature provides without polluting and harming nature, to make life richer and
happier. This can only be done if man tries to satisfy his needs and not his greed.
Over exploitation impoverishes natural resources, impairing nature’s replenishing
capacity. Wastage in the modern world is another detrimental factor, reminding us of
the prudent use of nature’s bounty in a little episode of the Vinayapitaka.'” Ananda
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explained to king Udena how when monks get new robes, the old ones are utilized as
coverlets or bed sheets, the old sheets are used as mattress covers, the old mattress
covers are used as rugs, old rugs as dusters, and old tattered dusters are kneaded with
clay to repair cracked floors and walls. Thus nothing is wasted and such economical
use of resources should serve as a shining example for modern man in this age of
disposables.

From the Buddhist point of view the environmental crisis is nothing but the
external manifestation of the internal moral crisis of modern man. This is the pathos
of luxury and power. Man, in his greed for wealth and pleasure exploited natural
resources with unprecedented avarice. If we were to take the example of
deforestation in one country only, we can see how large-scale felling of trees in
Thailand resulted in entire villages being submerged under tons of mud when
torrential rain fell on bared mountain tops. Such disasters are not rare occurrences in
other parts of the world as well, not to speak of the fertile top soil erosion and the
escalation of crop failures. Thus, it is man himself who suffers when he is
overpowered by greed, aggression and delusion. Therefore, an attitudinal change is
imperative if the present eco-crisis is to be surmounted.

Man’s inhumanity to animals can be seen in the way livestock farming is
carried out today. In deep litter fowl farming the birds cannot even move about, they
are fed for eggs or meat, and one can just imagine the torture they go through long
before they are slaughtered. Thus, man has become inhuman and insensitive to the
pain of others. Such humans would do anything for money, and it is no wonder that
crime, terrorism and war are rampant in the world today. Hired murder is a public
secret resorted to by Mammon worshipping unscrupulous affluent men holding high
positions in the world.

Nature can cope with the biological human waste matter through its process
of decomposition. But nature cannot cope with the psychological venom man pours
out into the atmosphere. The normal exhaled breath of man contains carbon dioxide
and it is utilised as plant food by the vegetable kingdom. But it is our contention that
the breath also contains psychogenic toxic gaseous properties caused by negative
emotions. For, we know that emotional changes cause changes in our breathing
pattern. We sigh in grief, we gasp in pain, we yawn in laziness, we snort in anger and
we are short of breath in excitement. These changes are due to glandular secretion of
hormones and their toxic substances must be exhaled with the breath. When large
masses of people breathe out such venom of the whole atmosphere gets polluted and
nature is unable to purify this type of impurity. Terrafirma is covered over with a
biosphere consisting of fauna and flora, and an atmosphere into which is fused what
we prefer to call the psycho-sphere. It is this psycho-sphere or the collective
consciousness of mankind that governs the world, hence the Buddhist assertion
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cittenaniyyatiloko, the world is led by the human mind. The vegetable kingdom
suffers a great deal when this collective consciousness is unwholesome. In the
Gamanicandajataka™ it is stated that the flavour of fruits and vegetables diminishes
when the farmers neglect their moral obligations. According to modern scientific
experiments plants grown with equal horticultural care but in an atmosphere of love
and in hostile settings show contrasting differences in growth. Love encourages
healthy growth whereas hostility stunts and gradually withers them off. Thus,
Buddhism would argue that the environmental crisis is an indication of the moral
crisis in man. A change of heart is a sine qua non to surmount the environmental
crisis, hence the search for solutions by all major religions of the world today.

Man, and nature are intertwined. The planet protected by the ozone layer
above forms one whole eco system causally/ interdependently bound together by
physical, biological, psychological and moral laws. When man acts collectively with
impure minds to outweigh morally wholesome behaviour physical laws react
adversely to man’s health of body and mind. The same morally responsive
psychological involvement of man with the world outside is succinctly expressed by
the statement: antojasabahijatdjatayajatitapaja” i.e. Knots within and knots without,
mankind is entangled in the knots.The only way out of this mess is to establish
ourselves on morally wholesome behaviour and cultivate a non-aggressive attitude
towards nature with a philosophy of ‘being’/ ‘living’ rather than ‘having’/
‘possessing’.
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Revisiting the factors responsible for Dalit’s conversion to Neo-
Buddhist : with special reference to Mahars of Maharashtra

Dr. Ravi Shankar Singh*

Abstract

The Neo-Buddhism movement in India arose neither from a

missionary enterprise which carried its own organizational structure and
nor from the Buddhaisation of a highly developed existent religious
structure. Unlike any other mass conversion in history, this new religious
movement was almost completely on its own. The massive conversion,
which began in 1956 largely, affected low castes, particularly Mahars of
Maharashtra, who had been involved for decades for political, social
and religious rights. Buddhism was chosen as the religion of conversion
because of its qualities or rationality, equality and intellectual creativity
— because it offered a way out of the psychological imprisonment of the
Hindu caste system. Buddhism as an organized religion, however, was
almost non -existent in India at that time, and the ex-untouchables who
chose to convert had to create leadership, structure, religious,
observances and activities from very indirect models and what they
created had to be a religion that would fit their own needs. This paper
discuss that Did conversion of Dalits to Buddhism as a new identity,
bring any change into the lives of converts, while many of his followers
preferred a combination of organizational strength and constitutionalist
method to promote upward social mobility? Why Ambedkar and his
followers choose to accept Buddhism in particular rather than more
obvious alternative?

Neo-Buddhism and Dr. B.R. Ambedkar are more or less synonymous in the
sense Buddhism and Gautama the Buddha would be understood. In studying the
Dynamics of Neo-Buddhism, we have to appreciate the state of Buddhism in its
original form which was static more or less in India (even after its resurgence), until
one person made it a dynamic force, making it possible to be reckoned as one of the
living faiths in Maharashtra of today. That person was Dr. B.R. Ambedkar but to
highlight a few events in his life which were responsible to bring the best out of a
man, we must write. In normal course of life he should have lived and died an
untouchable menial. He, who would be an ordinary sweeper — servant, went on to
become a scholar — statesman. An untouchable having no identity by way of his
religion — for the Panchamas are deemed outside the caste system — was destined to
revive a religion and little did he know how his community was to be benefited by
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this revival for posterity and Indian Buddhism in the history of religious which was
to take a new shape altogether.

India is a caste-stratified society where caste manifests itself in all the
spheres of the societal functioning. According to Purusasukta® of the Rigveda, the
Hindu society is classified into four hierarchical categories as Varnashrama Dharma.
The four categories are known as Varna or colour. Brahmins belong to the apex of
the hierarchical order, they are born from the mouth of the Brahma, the creator,
therefore they are considered as superior to the three Varnas. Kshatriyas are second
in hierarchy and then Vaishyas they both are born from the arms and thighs
respectively. Fourth Varna is Sudras and was born from the feet of Brahma. Thus,
society based on mythical origin was known as Chaturvarna and was reflected the
principle of graded inequality regulated their rights and privileges as well. According
to Dr. Paramanshi Jaideva, the Sudra had no initiation and was never looked on as
Aryan at all?>. The four-fold division was in theory function, many lays down that the
duty of the Brahmin was to study and teach, to sacrifice and to give and receive gifts.
The kshatriya must protect the people, sacrifices and study. The Vaishyas also
sacrifices and studies, but his chief function was to breed cattle to fill the earth, to
pursue trade and to lend money. Whereas the sudra’s duty was only to serve the three
higher classes. Prominent scholars like Louis Dumont and G.S. Ghury etc recognize
these categories.

There is another category of people in the Hindu society who are not
included in Varna system; hence they are called Avarna. Avarna also called
untouchables and commonly known as Dalits®. Dalits belong to the lowest strata in
Varnashrama Dharma. The literal meaning of word Dalits is “downtrodden” or
depressed or oppressed®. A Dalit in a broader sense of the term is one who is
oppressed and discriminated against in social, political, economic life because of
their low status in religious hierarchy in Manusmriti. Manu® writes that, Dalits are not
worthy of any kind of social interactions like inter marriage, inter dining, to own any
property. Worship in the temple or hold the administrative and political positions.

In the Nineteenth and Twentieth century’s India, social economic and
ritualistic relationship kept between the various Jati through a system called in a
generic way the jajmani system®. According to this system the jajman was the chief
as he benefited from services provided by others and remunerated them a portion of
the harvest on the threshing floor. The jajman most of the time, was a land owner of
the dominant caste, which was referred to thus because it was the majority caste and
the one that possessed most land of the local level while the Dalits were not allowed
to have any property.
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According to the 1931 census, the districts which were to constitute
Maharastra some thirty years later accounted for, as regards upper castes, 3.9 percent
of Brahmins, 1.69 percent of Vaishyas and 1 percent of Kshatriyas. The Shudra
category was dominated by the Maratha Kunbis, a group allied castes which together
31.19 percent of the province’s population. No other Jati of this Varna reached upto 5
percent of the population of Maharastra. Finally, the untouchable accounted for 11
percent of the regional population.’

In Maharashtra, therefore, economic and social relations were organized at
the village level according to the logic of a variant of the jajmani system, the
balutedari system, which was also known as the system of the bara balutedar because
there were twelve (bara) key castes in this arrangement. Among the balutedars, the
palit and Kulkarni, mentioned above considered dominant roles. Other balutedars
came from the lower caste, such as the sonars (silvar- smiths), Lohars (ironsmiths),
Sutars (carpenters) tihumhars (potters) Nahvis (barbers), parits (washermen) Guraos
(temple guards who officiated also as priests for the low castes), Mangs (untouchable
rope- makers), chambhars (untouchable shoe makers) and Mahars.?

The Mahar, whose responsibility was to assist the higher official in a number
of ways. In their unofficial capacities they were to carry off dead animals and open
the pits in which grain was stored.® Enthoven and Russell both writers cited Mahar’s
intimate hereditary knowledge of village boundaries as evidence that they were the
original, non-Aryan settlers on the land.

The Mahars share the beliefs and practices of village Hinduism as well as
they had several assigned roles in village religious life. For example, they were the
guardians of Mariai, the village cholera goddess whose shrine was kept in the Mahar
guarters. In times of epidemic, the Mahars led the entire village in the appropriate
rituals before Mariai. This goddess is often named Laxmi by the Mahars.™ In
addition the Mahars had their own priests drawn for their own caste. A special
importance to them was chokhamela the medieval bhakti poet saint of Pandharpur
who was himself a Mahar.™* They also celebrate the Festival days of Mahasivaratra,
Holi and Dasera.

However the Mahars were considered as untouchables there was no doubt.
Not only they lived outside the villages in their own quarters but they also could not
use the village well. Both their touch and even their shadow were considered defiling.
There was a time when they had to wear earthen posts around their heeks to catch
their spittle and to drag thorns behind them to wipe out their footprints.'? Even at the
end of the nineteenth century, they were not permitted to enter Hindu temples. The
Mabhar’s responsibility for getting rid of dead animals was considered largely
responsible for this social stigma.
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In the Twentieth Century, Dr. B.R. Ambedkar raised the voice of Mahar and
became a great leader of downtrodden. In January 1920, Ambedkar had started a
Marathi fort highly Mooknayak™(spokesman of the voice less) to champion in the
cause of the depressed classes in India. Ambedkar used this Journal to criticize
orthodox Hindu politicians. Armed with a doctorate and law degrees from the best of
institutions Ambedkar returned to India to serve the nation. Freedom struggle was at
its peak at that time in India. The knowledge and exposure gained from his travel to
foreign nations gave him an edge over others. Ambedkar engaged himself more and
more in social and political activities. Organizing the Bahishkrit Hitarini sabha in
1924 was a great, leap in that direction. The primary objectives of the organization
were to promote, encourage and create awareness among the untouchables of the
necessity of education. He believed that education is the right weapon to cut social
slavery. He reiterated that only the education will enlighten the downtrodden masses
to come up and gain social status, economic betterment and political freedom.
Educate, agitate, organize remained his powerful slogan.’* He firmly believed that
education could not only bring new consciousness among the downtrodden but also
impel them towards praxis of self-liberation.

In March 1930, Ambedkar led yet another march to be allowed entry into
Kala Ram temple in Nasik." Around fifteen thousand men and five hundred women
participated in this. The gate of the temple was closed by the upper castes and the
procession was attacked. The fight for equality and justice continued, relentlessly.
Through almost a decade of political involvement, Ambedkar realized that the
Britishers were not sympathetic to their cause and the Gandhi was soft on the
orthodox Hindu. This set him against Brahmanism and against Gandhi. On 25
December 1927, Ambedkar and his followers publically burned Manusmriti. This act
sent shockwaves across the country. It was clear indication for conversion of
Ambedkar and his followers were on a journey to eradicate untouchability.

It took twenty years for Ambedkar to decide which religion should be
accepted. Finally, he decided to convert to Buddhism. True to his declaration at
Yeola on 13 October 1935, that he was born a Hindu but he will not die as a Hindu,
Ambedkar renounced Hinduism and embraced Buddhism on 14 October 1956. 14"
October, that was the day on which Ashoka the great emperor of Magadha had
embraced Buddhism in 262 BC,'° therefore this day was chosen for Dhamma Vijaya
in Nagpur by Dr. B.R.AmbedKar.

Dr. Ambedkar then declared “By discarding my ancient religion, which stood
for inequality and Oppression today, | am reborn. I am no more a devotee of any
Hindu god or goddess. | will strictly follow the eightfold path of Buddha. Buddhism is
a true religion, 1 will lead a life guided by the three principles of knowledge, right
path, and compassion”, Ambedkar then gave Dharma Diksha to his followers.
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During this ceremony, he dictated an oath, which included twenty-two Vows given to
all new converts.'” Along with him, an estimated 5, 00,000 of his supporters also
converted to Buddhism and called as Neo Buddhist. It was the biggest ever-mass
conversion the world was to witness.

At this point of Juncture, the important and crucial question raise that, Did
conversion of Dalits to Buddhism as a new identity, bring any change into the lives
of converts, while many of his followers preferred a combination of organizational
strength and constitutionalist method to promote upward social mobility? Why
Ambedkar and his followers choose to accept Buddhism in particular rather than
more obvious alternative? Why did Ambedkar reject the Marxist model of fighting
social inequalities and turn to religion for liberation purpose?

The Nature and factors of the conversion movement may be many but the
first incentive to adopt Buddhism comes from faith in Dr. B.R.Ambedkar.
Mr.K.B.Talwatkar said, Ambedkar, our leader, did not have to tell us to become
Buddhist. We naturally followed him.

Critics like Gail Omvedt see Ambedkar’s religious conversion as purely
reactive, a mode of mass mobilization of dalits to retrieve them from the hostility of
caste Hindus on the one hand and, on the other, the refusal of political groups like the
communist party to regard caste and religious oppression as distinctly separate from
class factors. In his study, Ambedkar’s conversion is a political stunt, albeit a highly
successful one, which altered forever the demographic equation between religious
groups. However, the Mahars, under the leadership of Ambedkar, launched the
movement of the untouchables in Maharashtra to demand political concessions. This
made the chambers, Maangs, Dhors and Bhangis suspicious that Ambedkar would
not do anything for them. This division between the Mahars and the Non-Mahars was
further reinforced because of the prevalence of notion of pollution in the
untouchables t00.* Therefore, Ambedkar’s movement was limited in Mahars only
and failed to mobilize the Non-Mahar untouchable castes on the one hand and
develop a close ideological relationship with the non-Brahmin Bahujan Samaj on the
other hand.

The Dalits who are at the lowest strata of the Hindu hierarchy have chosen
conversion away from Hinduism as a way to reject the social discrimination that was
meted out to them. Western colonial rules and Christian missionary activities have
encouraged the Dalits to strive for the social emancipation was founded upon the
theory of “pollution”. The disabilities based on discrimination also included denial of
economonic and educational resources to the Dalits. The Mahar caste in Maharashtra
provides a good example to understand the role of religion in the social emancipation
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effort of the Dalits in India, as they were the pioneers of a movement seeking
emancipation through conversion.

Brahmins skill at penetrating modern education and, in turn, monopolising
posts of administrative responsibility aroused jealousy and hostility from the lower
castes, from the moment they started to raise themselves, under the influence of
egalitarian ideas spread by western thought as the British, and, in particular, by
Christian missions. The American Marathi Mission there was concerned above all
with education and conversion of the untouchables, in particular the Mahars.
Everywhere, the missionaries used printed material to spread their ideas through
pamphlets, books or the press (Gnyanodaya, a Marathi newspaper, was launched in
this perspective in 1842). Missionary propaganda consisted first in the systematic
denigration of Hinduism: the cult of images was stigmatized as an idolatrous
polytheism, beliefs such as reincarnation were denounced as superstitions and, above
all, the caste system was condemned as an insult to human dignity. In the face of this
onslaught, some Brahmins started to reform themselves in order better to counter the
impact of the missionaries. With urbanization came opportunities for education in
schools opened up by Christian missionaries. Through education especial among the
Mahars came a profound dissatisfaction with their traditional Hindu social status. It
was from the ranks of education the Mahar leaders began to raise voice for the
grievances of their people and to took steps to improve them a lot. Gopal Baba
Walgankar leaders began to emerge started the first untouchable newspaper, vital
vidhuansak in 1888. By 1910, there was even some incipient political organization
among the Mahars.?

The socio-religious reform movement of nineteenth century in India, while
manifesting unmistakable western influences, were thus anxious to shield Hinduism
from very severe criticism their objective was more to restore a certain legitimacy to
Hindus practices and in particular to redeem the caste system. Therefore swami
Dayananda had no wished to question the moral economy of the system was
reconfirmed when he recommended his fellow believers to observe endogamy within
each Varna.

The emergence of the Anti- Brahmin movement in Maharashtra is
inextricably linked to the personality of Jotirao Phule 1827 -90. Phule was
particularly influenced by the thought of the role of catholic priests in the age of
reason he later emulated and applied to Brahmins. The impact of the west on phule
also accounts for his fascination with Jesus Christ who embedded equality and
fellowship of man and even served as the standard-bearer for the poor and the
oppressed. Phule believed that the lower caste, in order to advance had to be the
beneficiaries of an education comparable to the provided by the missionaries — who
took particular, came to attract untouchables to their school. Hence, in 1853 he
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established a school that was intended above all to educated Mahars and Mangs.
Phule founded the satyashodak Samaj (Society for the search of Truth) in 1873 to
unite the lower castes and Untouchables. He referred to pseudo — historical episodes
testifying to an ancient solidarity between Mahars and shudras and denounced
stratagems devised by the Brahmins to divide the lower castes. From a lower castes
organization the Satyashodak samaj thus became an association of Marathas
opposing against Brahminisma as a social system.”

Eleanor Zelliot, in her study on Mahar movement, has shown that other
changes in the economy of Western India had important consequences for the
Mahars. During the eighteenth century Mahars had served in the armies of both the
peshwas and the British. After 1802 the British began to recruit more from other
castes, but Mahars continued on in the army until the end of the century. However,
the Mahar found more opportunities for nontraditional employment opening up in
railway and road gangs, mills and factories than in the army. As zelliot pointed out
there, were no pollution bars which prevented them from doing dirty or heavy labour
and their lack of a single skill encouraged them to try various occupations.?

Meanwhile the freedom movement in the country was gathering momentum.
Britishers for the first time invited various leaders of the country to London for a
Round Table Conference to discuss the subject of self-rule.”® Round table conference
was held in 1930 and Dr. Ambedkar was invited to attend it as a representative of the
depressed classes. The conference was a golden opportunity and Ambedkar spoke
passionately for the untouchables. He argued that they were a minority and that they
should be granted the same treatment like other minorities, such as the Muslims,
Sikhs, and the Christians.? Most of all he demanded separate electorates.” If
Muslims were given this privilege as a significant religious minority, he argued,
untouchables as a minority oppressed by caste equally deserved a similar guarantee
of self-representation to protect their own interests against the encroachments of
Hindu majority rule.?®

The cultural mythology of dalits households often borrowed from archetypal
images of the past in which religious dissenters were central figures. One such
powerful image for a dalit liberation theology is provided by Nandanar, the “dalit
martyr” of twelfth century south India who, claiming the right to worship as an equal,
inaugurated an activist tradition of protest from below against the Hindu refusal to
admit untouchables into temples.

Another historical model for the definitive possibilities of realizing a
compassionate, egalitarian religion is the central one of the emperor Ashoka, whose
conversion to Buddhism in the third century B.C. is seen as marking the beginnings
of an era of tolerance, justice, and service to humanity. Ambedkar’s uncanny sense of
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the symbolic led him to choose October 16 as the date of his conversion, since this
date is traditionally associated with Ashoka’s conversion to Buddhism. Ambedkar’s
position in the constitution-drafting committee enabled him to press for the
incorporation of the Buddhist wheel of law (the dharma chakra) in the national flag,
as well as the adoption by the Constituent Assembly of the lions from an Ashoka
pillar at Sarnath as the National emblem. Ambedkar is often referred to in this
literature as the “Ashoka of modern India,” whose rejection of militant solutions to
caste oppression and embrace of a nonviolent religious ethic are “a triumph of the
spiritual side of this noble and sensitive soul.””

Whether the focus is on the literary or the historical tradition, line of
scholarly inquiry seeks to reclaim Ambedkar from the main role assigned to him by
history as chief architect of the Indian constitution and political leader of the
untouchables. This move places him instead as one of the most significant
interpreters and practitioners of Buddhism in recent times. Yet this approach too is
flawed in many respects. The relevance of Ambedkar’s conversion to the
construction of his cherished national community, most visibly in this writing of the
Indian constitution, remains marginalized, as is all too clear in the divorce between
Ambedkar the politician and Ambedkar the commentator of Buddhist texts.?® This
split continues to be observed by modern scholars of Indian history in their own
work.

Christopher Queen, who reads both Ambedkar’s life and his conversion as a
move from premodernity to modernity, offers linking his two roles, one of the most
compelling interpretations of Ambedkar’s conversion. From being a lowly
untouchable whose “destiny” it was to endure the strictures of Hindu caste society,
Ambedkar chose to leave Hinduism and embrace Buddhism, and in that act, Queen
suggests, he fulfilled one of the conditions of modernity: the exercise of individual
choice based on reason, careful, deliberation, and historical consciousness. The
injunction toward skepticism is one that Ambedkar took very seriously, as when he
wrote: “In his [the Buddha’s] opinion nothing was infallible and nothing could be
final. Everything must be open to re-examination and reconsideration arises.”
»Ambedkar was as meticulous as his predecessor John Henry Newman in exploring
choices. We may recall how carefully and in what minute detail Newman considered
the attractions of Roman Catholicism in an increasingly centralized and pluralistic
England, where identities legislated usurped self-definitions. Likewise, Ambedkar,
after systematically studying available alternatives for creating an ethical nation that
would guarantee fundamental rights to his fellow Dalits, finally adopted Buddhism as
the faith that met his complex requirements of reason, morality, and justice.
However, having announced his choice of Buddhism, Ambedkar, as Queen Points
out, “went on to became the paradigm of postmodern man, who is driven not only to
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choose a religious tradition, but to dismantle and reassemble it, with scraps of faith
s 30

and practice from the past, the present, and the imagined future”.

In a fast globalizing world, thanks to extensive migrations, most countries are
religiously pluralistic. There is also a growing awareness that while every believer
has the freedom to witness to and propagates his / her religious convictions, s/he has
to no right to impose his convictions on any one. S/he has to respect the rights and
freedom of the others. People of different beliefs have to live together in a common
civil society, founded on commonly agreed perspective and values, even if each
religious group finds meaning and justification for these values in its own worldview
and convictions.

There is also a growing conviction among most Christian groups- Churches —
that other religions are also responses to authentic divine self manifestations. The
Spirit of God is active everywhere, in every culture and religion. In this context,
dialogue with the believers of other religions implies an openness that goes beyond
the intention of proselytisation and the drive towards conversions. Such as openness
to dialogue, however, does not exclude the right and freedom of every one to witness
to his / her convictions in religion and the right and freedom of every one to follow
God’s call, even if this involves a change of religious affiliation. The freedom of God
to call any person or group to follow a particular religious path and the freedom of
people to follow such a call, have both to be safeguarded. Therefore conversion as a
change of religious affiliation is not excluded even today in a multi religious context.

India is a pluralistic country with many religions, cultures, languages and
racial groups. But, today, this notion of Indian reality is under great threat. The
cultural nationalists forces are increasingly seeking to homogenize the cultures of
India towards an upper caste, Sanskritic, Brahmanic culture. Anything outside of this
cultural orbit is denied legitimate existence in Indian society. The Hindu
fundamentalist organizations claim the tribals and untouchables (Dalits) to be
backward Hindus. But the tribals and Dalits reject this super imposed identity. They
are struggling for their survival, human dignity and cultural identity. The visionaries
from the suppressed masses like Jotirao Phule, E.V.R. Periyar and Dr. Ambedkar
battled for a true humanism and for the equality of dignity of all by vigorous criticism
of Brahmanic culture to the perpetuation of caste-based discrimination.®

Conversion movements have been one of the means by which they have been
moving up in the social ladder of Indian society. A large number of Dalits and tribals
have converted themselves to Buddhism, Sikhism, Islam and Christianity.* More
than seventy to eighty percent of Indian Christians today are from these lower layers
of Indian society.
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The encounter of two different cultural world views in 19th century, India
was responsible for its reform, change, regeneration and modernization. The Western
civilization that came to India in the 19th Century, with its ideas of liberal
democracy, rationalism and science, symbolized the essence of a harmonious
amalgam of various thoughts and forces that had shaped the history of the west. This
included Graceco Roman though and institutions, Renaissance and Reformation
thought and ideas, and the forces that emanated out of Enlightenment and the French
and industrial revolutions. In the 19th century some reformers of Indian society
welcomed science and technology and the resultant benefits as being useful and these
soon made themselves at home and gradually fused with life in India. Science and
technology were admired for their efficiency. The deeper they penetrated, the more
they changed the structure and thought process of Indian Society.

When the protestant Reformation broke out in Europe, it essentially
stimulated reform within the Catholic Church. Therefore it became its innate
character that wherever it encouraged backward cultures, religions and societies it
generated in them a spirit of change and reform.

In 19th century India, the intercultural impact of protestant Christianity on
society in general, was revolutionary. Protestant Christianity particularly challenged
the traditional Indian socio-religious system and certain inhuman practices and thus
helped to transform and modernize Indian society. It also helped to change its world
view. Some scholars deny that there was no much inter cultural interaction between
the Indian and the Western. Except in a few outstanding cases, there was no genuine
cultural conversion of souls.

According to anthropologists, in any cultural encounter, especially in an
encounter between two strong cultures, like the ancient and deep rooted strong
traditional Indian culture and the Western dynamic and progressive culture, only the
peripheral culture changes, whereas the core culture does not change unless there is a
definite felt need for change. Western cultural traits of liberalism and human rights
were adopted by those sections of Indian Society that felt the need for change even in
the core culture. But for this change in the core culture, the tremendous force that
brought reform in casteism and other inhuman practices would not have occurred at
all. The very process of modernization and the transformation of Indian society that
emerged were crucial in changing the world view of Hindu society with regard to
socio religious practices like sati and child marriage. While acknowledging the
impact of Christian influence on the social change in Modern India, it cannot be
denied that the ideas and activities of the missionaries did eventually become a vital
force for social reform in Modern India.
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The above socio — cultural and political reality has also to be taken seriously
in the process of inculturation. While the mystical and interiority traditions of
Hinduism are very important in inculturation, at the same time, Christians need to
view them critically and assimilate them selectively. This Jainism and especially
Hinduism need to be tested in the light of the Indian social reality of grinding poverty
and its vast system of legitimized social oppression. The Hindu religious world view
is not able to give the minimum of human dignity to the vast majority of its people.
Millions of people do not have even the minimal resources for their survival. At the
same time, there are people who enjoy all the privileges and comforts of life. The
tribal, untouchables (Dalits) and other backward Caste communities are struggling to
get bare necessities, because for a long time they have been treated with contempt
and oppression. Thus, the impression of India as a paradise of inculturation also
implies a prophetic role by challenging (Transforming) the oppressive cultural values
in Hindu traditions.

Inculturation must pay attention to this pluralistic cultural reality of India.
For example, the values of the world views of indigenous people (tribal) are
particularly significant. Their sense of community, solidarity, rejection of greed, and
ecofriendliness, embody a humanism that is holistic and life giving. The process of
Inculturation must take the dynamic nature of culture. Culture is never a finished
product. All cultures are dynamic, adapting themselves to ever-new situations. Today
we are living in a global village where each culture is influencing the other. In this
context, India cannot isolate itself. In modern times, the world has been transformed
by information technologies into what we just called the global village. In essence,
globalization is an ever-growing, fine meshed network of interconnections and inter-
dependencies that characterize modern life.* Thus, in today’s world we see two
important cultural processes taking place simultaneously. On the one hand, due to the
increase of communication systems, cultures are exposed to one another, and there is
a kind of universal culture in the making. On the other hand, increasing nationalistic
tendencies seize all opportunities to mobilize their people in their unique and specific
cultural identities and heritage.

In the view of above, while Ambedkar sought to rewrite Buddhism into a
liberation theology for dalits, it is also clear that Buddhism was made to carry added
cultural weight in order to establish the appropriateness of converting to this faith
rather than Islam, Christianity, Sikhism, or Jainism, which are the other possibilities
he considered.

When Ambedkar announced his intention to renounce Hinduism at the yeola
conference on 13 October 1935, the Hindus were stunned but the leader of Islam,
Christianity and Sikhism were pleased. They cast greedy glance at Ambedkar in the
hope of gaining a large number of readymade recruits to their faith. Hence they began
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to include Ambedkar, by fair means or foul, to embrace their respective religions.
They even offered enormous money and other material gains for the prospective
converts. The Nizam, the Muslim ruler of Hyderabad state is said to have offered a
sum of rupees five crores in case Ambedkar and his followers embraced Islam.** But
he was disappointed. Ambedkar scoffed at the tempting offer and rejected the same
without any hesitation as he cared more for self-respect than for monetary gain.

B.R.Ambedkar rejected Islam for the following reasons. He was not willing
to go out of the basic Indian culture. In other words, he was in favor of an indigenous
religion, a product of the Indian soil. His view was that “if the depressed classes join
Islam, they not only go out of the Hindu religion”, but they also out of their original
culture. Conversion to Islam or Christianity would denationalize the depressed
classes. The Muslims in India observe caste. They are divided into three groups, and
within these groups are castes with social precedence of exactly the same nature as
one finds among the Hindus.*

Probably, the religion he deliberated most to embrace from within was
Sikhism before taking a final decision to embrace Buddhism. The following excerpts
from Paradkar will do well to explain why Sardar Dalip Doabia vice president of the
garden temple managing committee, wrote to Ambedkar saying that Sikhism fulfilled
the requirements regarding what Ambedkar hoped for conversion. The Sikhs-
Religion is monotheistic and all loving and provides for equal treatment of all its
adherents® “The Untouchables of Punjab had conveyed to Ambedkar the atrocities
they suffered at the hand of the dominant community of Jat Sikhs and appealed to
him ensure that the untouchables never become Sikhs”. Therefore, Ambedkar and his
followers stop joining Sikhism.

In the search of right faith to happy life for Dalits, Dr. Ambedkar travelled to
Sri Lanka and attended a convention of Buddhist scholars and monks. He visited
Burma twice in 1954, the second time to attend the third conference of the world
fellowship of Buddhist in Ramgoon. In may 1956 Ambedkar participated in a talk on
“why I like Buddhist” and how it is useful to the world in its present circumstances.
BBC London broadcast this. He said “I prefer Buddhism because it gives three
principles in combination, which no other religion does, Buddhism teaches Prajna
(understanding as against superstition and supernaturalism ) Karuna (love) and
Samata (equality) >’ This is what man wants for a good and happy life.

The core of Ambedkar’s “Discovery” of Buddhism lies in his own rewriting
of Buddhist precepts to achieve the goals of dalit emancipation; The Buddha and his
Dhamma (1957) stands as his most complete exposition of an older tradition updated
to suit the complex requirements of a modern, secular India. Richard Taylor has
inspired comparison of Ambedkar’s compilation of the Buddha and His Dhamma
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with his work on the Indian constitution suggests how both documents were carefully
reassembled to express the religious and political life of the community: the first,
from selectively highlighted Buddhist precepts; and the other, from aspects of
America, British and the Indian law. All though conversion to Buddhism, no doubt, is
an important emphasis of the traditional text, Ambedkar makes it central to the
reworked structure he gives the Buddha’s teachings. In his book of the Buddha and
his Dhamma are carefully reorganized to fall into symmetrical parts converging not
only the conversion of “Sinful” people like Brahmins, criminals, and other fallen
beings, but also the conversion of women and oppressed social classes. Ambedkar’s
reinvented Buddhism has long been a troublesome issue to traditional Buddhists, who
find missing in his commentary some of the fundamental precepts of Buddhism, such
as the Four Nobel Truths; karma and reincarnation; the emphasis on monasticism; the
otherworldly dimensions of time and space; and the notion of suffering as the product
of ego attachments. Right at the outset, in his introduction to The Buddha and his
Dhamma, Ambedkar submits the Fourth Nobel Truths to particularly strong attack;
he describes their reigned attitude to sorrow as a product of Aryanism, which gives
people nothing more than a “gospel of pessimism” that expects them to endure the
gross injustices of their present existence. Ambedkar eliminates these ‘“Truths”
altogether, believing that of all the obstacles to the acceptance of Buddhism by non-
Brahmins, now was a greater stumbling block than these Four Nobel Truths.*

Ambedkar chose to follow the Hinayana form of Buddhism. He preferred
Buddhism because it gives three principles in combination, which no other religion
has. He felt that the attitude of the Buddhists towards women was a great advance on
the ancient Hindu attitude towards women, which deteriorated even more with Manu.
Buddhism was understood to be continuous with ancient Indian culture. The
fundamental principle of Buddhism is equality. In the time of Buddha, most of the
converts were Brahmins then Sudras.* According to Ambedkar, Buddhism is the
religion that does not recognize caste and offer full scope for progress. It gives hope
to the downtrodden. Buddhism is based on reason. There is an element of flexibility
inherent in it, which is not founded in any other religion. Buddhism has a rational
way to eradicate suffering.

Dr. Ambedkar tried to prove that the untouchables were Buddhists. In his
thesis on the origin of untouchability, he made it clear that today’s untouchables were
once Buddhists. Buddhism was an Indian religion and Buddha was nearer to the
untouchable masses. The emergence and concerns of Buddhism played a vital role in
the initiation of dalit liberation, humanization and empowerment. The Buddha as a
renouncer ascetic by option freed himself from the bonds of family and society, the
rights and duties of his Varna and caste and placed himself outside the Brahminic
hierarchical society and the four Ashramas. He rejected the aim of Vedic society:
Artha (wealth), Kama (duty and pleasure) and Dharma (cosmic & social order) in
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order to pursue the goal of immorality i.e. complete liberation from what the Vedic
householder cherished and from Dukkha i.e sorrow and suffering. The Buddha
discerned the roots of suffering in the craving for pleasure, life and power. This
craving had to be rooted out from the human heart for a person to attain full freedom.
Hence the Buddha shifted the essence of religion to ethical ideas of detachment,
universal compassion, equanimity towards all and fraternity. He therefore radically
rejected ritual sacrifice which was accepted as the instrument of maintaining cosmic
order, the bonds between man and the gods and the social rank and status of the
Vedic holder and the caste system. He also made his teaching available to the masses
by preaching to them in a language and using categories that they could understand.
It was followed by many low castes rejecting Hinduism and entering the Buddhist
fold. The Buddha accepted disciples from the lowest castes irrespective of their birth,
occupation, social status or ritual purity. His monastic order was open to all. We find
among his disciples a barber, a fisherman, a cowherd, a tribal girl, slave girls, a
smith’s daughter and a prostitute. The Buddha also had a scavenger and a dog-eater
as his disciples. He ate food from the hands of the outcastes. Such humanizing acts of
Buddha gathered more outcastes to his fold rejecting the Brahminic culture.
Buddhism could withstand even the severest scientific test and had power and
capacity to direct the destinies of the modern world Buddhist community, thus pave
the way for world brotherhood.“® Therefore, Dr. Ambedkar himself became a
Buddhist in Nagpur on the 14th October, 1956.

On the other hand, Ambedkar worked as a leader and as an intellectual, wrote
volumes, among which is the Constitution of India, but finally realized that the
religion is the source of liberation here and salvation hereafter. He created a new
religion-Navayana Buddhism. Through this process, he even liberated Buddha from
imprisonment in the Dashavatar. Unlike the other prophets, Ambedkar never
performed miracles, but his birth, growth, education and finally his pitting of
Buddhism against Hinduism itself appear miraculous. If Jesus giving spiritual water
to a Samaritan woman in exchange for well water is a miracle, if Mohammed
civilizing the Arab tribes is a miracle, Ambedkar reviving Buddhism as the answer to
iniquitous Hinduism is a miracle. Nehru-like some other intellectuals thought
Ambedkar’s Buddha and Dhamma would be an innocuous book. But that book is
attaining the stature of Buddhism’s holy book. Gandhi and Nehru now remain heroes
and agents of the state, whereas Ambedkar is the prophet of the poorest of the poor-
the Dalits.*

Thus Ambedkar’s journey towards Buddhism was a gradual process.
Ambedkar himself was a spiritual person. He considered morality as the new god, the
binding and moving force of society and human beings. His vision of human beings
and society comprised of religions and morality minus its ritualism and superstition.
he knew that the untouchables were deeply religious people whose spiritual hunger
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had to be satisfied only by offering them an alternate system of religious precepts,
values and rituals if they were not to be transformed into a rootless mass. His vision
of progress of human beings and especially the Untouchables was not just calculated
in terms of economic advancement, social equality or political bargain but a complete
development of heart and mind to the fullest possible extent. Ambedkar‘s motive
behind the conversion was to put the final seal of approval to a separate identity for
the untouchables, encircled by Hindu society.

Conversion was not to sever but to realign the untouchable community with
the changing social equation and the mainstream of Indian culture and national life.
Besides this socio-economic advancement, it was a step to remove the centuries of
old inferiority complex embedded in the untouchables and a great psychological
boost, it was a move to mitigate and to remove the sub-caste barriers of the
untouchable community and bind them in a single large homogenous and
endogamous group to make them strong.
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Abstract

The present paper, through examination of ancient accounts of

studies at ancient Nalanda University, establishes that the education
imparted there was neither Buddhistic nor exclusively monastic. Non-
Buddhist studies and secular arts and literature seem to have received
their due share in the educational curriculum and it entertained a very
wide range of subjects of study, almost the entire circle of knowledge
then available. The curricula were very compressive and the knowledge
was drawn from the different fields of learning; Brahmanical and
Buddhist, Sacred and Secular, Philosophical and Practical, Sciences and
Arts, which underscores the contribution of Buddhist learning centres to
the world.

The education imparted in Buddhist learning centre at ancient Nalanda
University was neither Buddhistic nor exclusively monastic. Non-Buddhist studies
and secular arts and literature seem to have received their due share in the
educational curriculum of Nalanda University. As is evident from the accounts of
different foreign pilgrims (Fa-hien, Hiuen-Tsang, I-tsing and others) various
dimensions of the knowledge were studied at the different stages of educational life
by a student.

Generally, the child would begin his education at the age of 6. At the primary
stage of learning, knowledge of Sanskrit language was essential. The first book of
reading was called Siddhirastu. This, according to I-tsing, was a small book of
learning. There were 49 letters of the alphabet and 10,000 syllables arranged in 300
$lokas. This primer was finished in 6 months.?

I-tsing further mentions, “Generally speaking, each $loka contain four feet
(padas), each foot consisting of eight syllables, each $loka has, therefore, thirty-two
syllables. Again, there are long and short $lokas; of these it is impossible here to give

a minute account.” >

The second book of reading was the sutra of Panini, a very learned scholar.
The Sutra was the foundation of all the grammatical science. It contained about 1,000
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Slokas. Children began to learn the sutra when they were eight years old and could
repeat it in eight months’ time.*

In the 9™ year, the child followed the book on Dhatu which consisted of
another 1,000 $lokas and treats particularly of grammatical roots.> At the age of ten
began the study of the book on the three Khilas® , which was spread over a period of
3 yrs. Describing the nature of its contents I-tsing says; “It may be called a book on
the three pieces of waste-land (i) Astadhatu consist of 1,000 §lokas; (ii) Wenchas
(Manda or Munda) also consist of 1,000 §lokas; (iii) Unadi too consists of 1,000
$lokas.”’The Astadhatu or the first part of this book treated the fundamentals of
Sanskrit grammar such as the declension of nouns and the conjugation of verbs.®In
the second and third part of the book the formation of word by combing the roots and
the suffixes was taught’ ; and thus at the age of thirteen a student completed the study
of this important part of grammar.*

Thereafter, at the age of 15 the student was introduced to the Vritti-sutra, said
to be the best of all the commentaries on Panini’s Sutra, comprising of 18,000 $lokas
and composed by the learned Jayaditya. It discusses the law of the universe, and the
regulations of gods and men. The students began to study this commentary and
understand it after five years."

According to I-tsing, “If men of China go to India for study, they have first
of all to learn this (grammatical) work, then other subjects; if not, their labour will be
thrown away."?Presumably the Vritti-Sutra was also one of the subjects included in
the matriculation curricula, proficiency in which opened the gate to the university.*?

Buddhist tradition of education and learning entertained a very wide range of

subjects of study, almost the entire circle of knowledge then available.™ The
curricula were very comprehensive and catholic. The knowledge was drawn from the
different fields of learning, Brahmanical and Buddhist, sacred and secular,
philosophical and practical sciences and arts.”

The courses taught at Nalandacentrecovered subjects like 14 vidyas, 18
Silpasand the 64 arts which embraced all the knowledge necessary for a house
holder. ** The institutions were meant for prospective Bhikkhus (Monks) and
Bhikkhunis (Buddhist nuns) and the knowledge of items that create fetters for human
beings should have been avoided.’On the basis of the curriculum mentioned above
in Nalandalearning centre may be classified into four types of education.

(1) Spiritual education: The doctoral teaching instruction on Buddha’s teachings,
Buddhist philosophical doctrines, and the essentials of spiritual progress may
be placed under spiritual education. Besides these theoretical aspects of
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(2)

©)

spiritualism, the practical ways and means of truth realization, such as Yogic
practices (Yogacara), mystical trances (Dhyana and Samadhi), mastery over
the body and mind and the attainment of gnostic powers, and so on, must
have occupied much of the time of the Buddhist masters and sages in their
daily life. Scriptural study becomes an aid in the spiritual education and self-
cultivation as a matter of course.

Moral education: According to the records of Hiuen-tsang and I-tsing it
shows that moral lessons were of primary importance in Nalandacentre. The
epigraphs of the time also testify to the high moral conduct and ethical
excellence of Buddhist monks and scholars. Moral precepts and rules of
conduct were taught through practical examples; it was in the monastic
colleges that the Buddhist and non-Buddhist students learnt the rules of
purity, cleanliness, proper food, etiquette of salutation, respect for all forms
of life and obedience to elders and so forth. Practice of five moral precepts
(Pafica$ila) had been the first moral lesson taught to the students.

Literary education: It was compulsory for all the resident monks of Buddhist
learning institutions. Monastic education and general literacy had progressed
considerably during this period. Reading and writing of Vinaya books,
especially of the Pratimoksa, and general knowledge of the Tripitaka and
Sanskrit grammar had been the compulsory elements of a monk’s
preliminary education.

(4) Technical education: Technical education with special reference to Buddhist

art-architecture, sculpture and painting, seems to have been a part of
education. An inscription of the time refers to the local artists of Nalanda.
The inclusion of Silpasthanavidya in the list of studies also points to this
fact. An inscription found from Nalanda describes the monks of that
Mahavihara as versed in the scriptures and arts (agama-kala-vikhyata-
vidvajjanah).

Hiuen-tsang while referring to the education of secondary stage, states that

the students had to study the great treatises of the five sciences.' The traditionally
five vidyas (five sciences) constituted liberal learning in that age. The five subjects or
vidya’s taught in Nalanda University are:*-

(i)

Sabdavidya - grammar & lexicography

(i) Silpasthanavidya - science of art and craft

(iii) Chikitsavidya - science of medicine

(iv) Hetuvidya — logic

(v) Adhyatmavidya - science of the universal soul philosophy
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Out of these five sciences, Sabdavidya was taught at primary stage which has
been mentioned before. The other sciences were taught on the secondary
stage.Abhidharmakosa (metaphysics), Arithmatics and ritualism were also taught.
Hiuen-tsang says, for instance —“that one (a student) must have studied deeply both
old and new (books)”.*°Hiuen-tsang evidently means works such as the Vedas, the
Upanishads, works of different systems-Samkhya, Vaisesika, Nyaya and all the
works of Mahayana and Hinayana Buddhism. Thus, we find that a student was
supposed to have knowledge of these subjects before he sought admission to
Buddhist Universities.”*

In Nalanda the students did not take up all the subjects that have been
enumerated. But there were some subjects which almost all the students had to study
i.e. compulsory subjects.??Being primarily a religious institution, Nalanda had made
Theology (Religious studies in modern sense) compulsory for all the students. And
knowledge of Theology meant a thorough grasp of all the works on Mahayana as
well as an acquaintance with all the 18 schools of Buddhism. Mahayana by the time
the University had spring up, consisted on its philosophical or metaphysical side, of
at least two schools viz. Sunyavada and Vijfianavada or Nihilism and Idealism.?

Sik$a - Samuccaya was a very important, exhaustive history of the Mahayana
literature. It was a collection of all the earlier Mahayana Sutras. The work as its name
suggests, deals with sikéa, that is to say, morality or discipline. The work is thus a
collection of moral instructions, which was taught in the University.?

The subject next to Theology and philosophy which always went together
with them was Logic. Though it was not compulsory, exigencies of those times,
when debates and discussions were very frequent, made it almost compulsory for the
students. This science was called Hetuvidya in Sanskrit.”® Different schools of
thought, Buddhist, Jain, Samkhya and others, had their own systems of logic. And a
student learning at Nalanda had to go through all the systems as he was expected to
defend the Buddhist - system against others, and this he could not do unless he knew
the principles of other systems.?

Up to about 400 A.D. logic was mixed with philosophy and religion. With
the advent of Dinnaga in the field, logic came into prominence. Dinnaga was one of
the greatest pandits of Nalanda. Among his many works three important ones were
taught. They were:(1) Nyayadvara (2) Nyayapravesa and (3) Pramanasamuccaya.

Tattvasamgrahapanjika, famous commentary on Tattvasamgrahaby a logician
Kamalashila, was also taught.?” Under logic, the students studied the introductory
work composed by Nagarjuna, called Nyayadvara-tarka-sastra, which teaches how to
rightly draw inferences, while “by studying the Jatakamala their powers of
comprehension increases”. Besides the Jatakamala there was another work which was
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equally popular and regarded as standard literature; viz. the Suhrillekha, an epistle in
verse, addressed by Nagarjuna to his patron, King JetakaSatavahana, known for the
beauty of its style and for its earnest exhortations as to the right way.?

Hiuen-tsang mentions, “from beginning to end, the numerous productions of
secular (outside) writers: the four Vedas, works on astronomy and Geography, on the
Medical art, magic and arithmetic, were prescribed for study. 2 Hwui-Li, the
biographer of Hiuen-tsang refers to observatories at university which showed that
Astronomy certainly formed an important subject at Nalanda. He says, “the
observatories seem to be lost in the vapors (of the morning) and the upper rooms
tower above the clouds.” He continues, “from the windows one may see how the
winds and the clouds (produce new form); and above the soaring caves the
conjunction of the sum and the moon (may be observed)”.*

Hiuen-tsang’s account contains abundant references to the names of the
measures of space and time in India. His record shows that from very early times
these were practiced widely by the people of India and were introduced in their books
of learning and religion for proper study. He uses the term Yojana which “had always
represented a day’s journey for a royal army”.* But its values varied with times and
places.

Hiuen-tsang gives a long list of Indian measures of space for use and also for
proper study. This showed that arithmetic was also taught in Nalanda University. The
list comprised the followingthe division of the yojana into eight Krosa, the Krosa into
500 Bows the Bow into 4 cubits, the cubit into 24 fingers, the finger into 3 joints; the
finger-joint into 7 wheat (properly Barley) grams. Hiuen-tsang then refers to the
subdivision by sevens through the house, the Nit, Crevice-dust, Ox-hair (Dust),
Sheep-wool (Dust) Hare-hair (Dust), Copper (Dust), Water (Dust), and Fine Dust to
extremely Fine Dust, which was indivisible.*

Measure of time was also taught. Hiuen-tsang describes the Kshana, the
shortest space of time and says that one Tatkshana is equal to 120 Kshanas. Then he
refers to 60 Tatkshanas which are equal to one Lava and 30 Lavas which are equal to
one Muhurta. He says, “five of these make one “time” and six “times” make one
Day-night. The six “times” of this last are distributed equally between the day and the
night”.*

(ii)  Shilpasthanavidya: It was the science of arts, crafts, mechanism etc. The
temple 14 at Nalanda shows mural paintings in the niches of the pedestal of the
image presenting figures of deer and lion. The Sarai Mound, a Buddhist
Temple at Nalanda shows mural paintings in plenty. Nalanda had scholars
well-versed in arts (Kald). The local artisans (Shilpibhih), Keshe, Sanvo,
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Vokkeka and Vijjata carved out a stone stupa at Nalanda during the time of
kind Dharmapialadeva.®*

(iii) Chikitsavidya: Of Medical science, I-tsing mentions eight sections treating
respectively of:®

(1) sores-inward and outward

(2) diseases above the neck

(3) diseases below the neck or bodily diseases,

(4) demoniac diseases due to attack of evil spirits

(5) the Agada medicine i.e. antidote or medicine for counteracting persons
(6) diseases of the children from the embryo stage to the 16th year

(7) the means of lengthening life,

(8) the methods of invigorating the legs & body -

“These eight arts formerly existed in eight books but lately a man epitomized
them and made them into one bundle.® All physicians in the five parts of India
practice according to this book, and any physician who is well versed in it never fails
to live by the official pay. “I-tsing himself claims to have made a successful study in
medical science but finally gave it up as it was not his proper vocation. But he
explains why this subject was a part of the compulsory course of elementary studies
for all, including those intended for monkhood. Sickness prevents the pursuit of one’s
duty and vocation. It is beneficial if people can benefit others as well as themselves
by the study of medicine.*’

From references in Tibetan works to Nalanda as a great centre of Tantric
studies or to an individual who was a professor of Tantra at Nalanda and also from a
number of books, evidently Tantric, ascribed to the pandits of Nalanda in the
Chinese, it would appear that Tantra was, perhaps, a very popular subject with the
students as well as professors in the Nalanda University.*®

Tantrism had its origin amongst the various religious and even philosophical
practices that were followed by the Hindus as well as Buddhists. The term ‘Tantra’
ought to be restricted to the texts connected with Sakti worship, Tantra texts in this
sense cannot be proved to have existed before the 7th century, though some of the
elements constituting the Tantras may have existed before that time. Speaking of the
elements of the Tantras, Winternitz says, some of these may be traced as far back as
the times of the Yajurveda, where we already find the use of mystic syllables and
words, which play an important part in the Mantras of Tantric work. Magic also,
which is one of the elements of Tantra literature, of course, reaches back to the
Atharvaveda. But there is no line of ‘evolution’ from Yajurveda and Atharvaveda to

the tantras.”®
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The two Tantric texts taught in Nalanda were Manjusrimulakalpa and the
Guhyasamaja. The former deals with Yogic practices and anuttarayoga, while the
latter deals with mantras, kriyas (rites), Caryas (duties of a priest). The text further
prescribes the observance of moral precepts; niyama, japa and dhyana - all pre
requisites for success in the Mantra Cult.*

The secular subjects were not neglected in Nalanda University. We know, for
instance, that Hiuen-tsang “practiced himself in the Sabdavidya, a synopsis of which
he drew up in the square and grass characters ........ He also wrote (copied) some four
hundred chapters of sutras and sastras whilst at Nalanda.” The Sutras and Sastras
mentioned here must have included the Vidya-mantra-siddhi-$astra, Mulabhidharma-
sastra, Sadharma-Samparigraha-sastra, Prasikasa-satya-sastra, Mahayanasa-parigraha
etc. These works are referred by either Hiuen-tsang or his biographer while narrating
the courses of study which shows that these subjects were taught at Nalanda.**

The perfection in the study of the five vidyas was necessary to complete the
course of elementary and general education and then one had to follow the
bifurcation of studies or specialization.

Higher and specialized study of Grammar was also studied in Nalanda. There
was a course of specialized and advanced studies in Vyakarana which was “the name
for the general secular literature.” The following text books were prescribed:

(@  TheChurni, which was the name of Patanjali’s famous commentaryon
Panini’s sutras usually called the Mahabhasya, containing 24,000 $lokas. It
cited the Sutras, explained the obscure points, analyzed the principles
involved and cleared up many difficulties. Advanced scholars learned this in
three years.*

(b) The Bhartrihari - Sastra, which was a commentary in 25,000 $lokas on the
former work by the great scholar Bhartrihari, who “was very famous
throughout the five parts of India” and who became seven times a priest and

seven times returned to the laity.” *®

(c) The Vakyapadiya, another work of Bhartrihari, with 700 $lokas and a
commentary portion in 7,000 $lokas, it was a treatise on the Inference,

supported by the authority of the sacred teaching and on Inductive
arguments.**

(d) The Pei-na (probably sanskrit Beda or Veda) a grammatical work of 3,000
$lokas composed by Bhartrihari, with a commentary portion in 14,000 §lokas
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attributed to his contemporary Dharmapala. It treated “the secrets of heaven
and earth and of the philosophy of men.”*

Students completing this advanced study were regarded as masters of
grammatical science and earned the title of Bahusruta (“much heard” or
“knowing much of the Sruti”). This course of specialization in grammar was
open to both priests and laymen.*®

Therefore, as is evident from the above description, Buddhist tradition of
education and learning entertained a very wide range of subjects of study, almost the
entire circle of knowledge then available. The curricula were very compressive and
the knowledge was drawn from the different fields of learning; Brahmanical and
Buddhist, Sacred and Secular, Philosophical and Practical, Sciences and Arts, which
underscores the contribution of Buddhist learning centresto the world.
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Abstract

I ntroduction- The economic and social development in India cannot be

dealt without discussing the agrarian social structure. The socio-cultural
transformation is of immense importance whether one is doing research
on political change or changes in the values and tradition. However
there is always a lack of clear perception about the social structure of
agrarian society. Different studies have shown that there is a gap
between the ‘text view’ and ‘field view’ of the agrarian social structure.
This gap is one of the major causes, why various development
programmes failed to fulfill their objectives. The idea of the social
structure of agrarian society quiver between the two models one a ‘caste
society’ and other a self sufficient “village community’. These models fail
to capture some of the unique and typical features of Indian agrarian
society. The planners of the development programme are totally unaware
of these gaps and therefore hope that socio-cultural transformations of
agrarian societies are possible by injecting new technology. The growing
conflicts and problems in the rural areas serve as a ‘red signal’ to this
inadequate technocratic approach to development in present India.

Objectives- The main objectives of this paper are 1.to raise some
conceptual problem of studying a agrarian social structure 2. To
describe the social structure of rural agrarian society existed at the time
of independence 3. To present an account of the socio-cultural
transformation that has occurred in the agrarian society and 4.To
develop the concept of ‘Farmer-labour continuum’.

Methodology-The paper does not present any empirical study of
agrarian social structure of India. It is based on the content analysis of
the various studies and report related to socio-cultural transformation
and rural social structure.

Findings and Conclusion-The paper concludes by discussing the
important changes occurred in the agrarian society like the changes in
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jajmani system, land ownership, loss of various folk arts etc. Lastly the
paper presents a new concept of ‘Farmer-Labour continuum’ that 1S
emerging due to impact of globalization in the rural agrarian society.

Keyword- Farmer-Labour continuum, Wagemani System.

Introduction :

Anthropologist and Sociologist use the term agrarian society interchangeably
with rural society. Both implies the same i.e. a small society (with some exception of
affluent villages of Punjab), extending over a shorter physical area, low population
density, more than 75% of population engaged in agriculture specially during the
monsoon and sowing season and the people show conventionalized modes of
behavior and thought. The behavior and thought that were established long ago are
considered valuable and applicable at all times present and future. Majumdar (1958)
defined it as not merely a way of life but a constellation of values and as long as
these values did not change the agrarian society will retain its identity. Dube (1955)
observes that no village in India is completely autonomous and independent, for it
always exist as one unit in a wider social system. The agrarian society includes
agriculturists, artisans, craftsman and other occupational groups dependent on
agriculture directly or indirectly. All these views or accounts are ‘Text view’ because
as soon as the researcher goes to the field he/she finds that the ‘Field view’ of the
agrarian society is different and changed. However, one thing is common in field
view and text view that agrarian societies are principally a food producing units
which is agriculture based.

Agrarian societies produce not only for their own consumption and
subsistence but also for service and manufacturing society which are non-food
producing unit. One can imagine which society should be better paid ‘a food
producing agrarian society’ or ‘a software and machine producing service and
manufacturing society’. The answer ironically is the later society because we believe
that we can live without food but starve to death if we do not have machine and
software. This is the dilemma of development, which creates confusion in fixing
priorities.

The research on development (both social and economical) in India cannot be
dealt without discussing the agrarian society. This is simply because 72.18% (20011
census) population still lives in rural India. The study of agrarian society is mainly
the study of social groups connected with land and agriculture directly or indirectly.
The societies around the agrarian society are changing and undergoing socio-culture
transformation. The members of the agrarian society are not a mere, defenseless
puppet stung along by fate, they are also changing. Thorner (1956) was among the
first to realize it. He argued that earlier structure of land relation and debt
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dependencies still prevail. The nature of property relations, the local values that relate
social prestige negatively to physical labour, and the absence of any surplus with the
actual cultivator for investment on land ultimately perpetuated stagnation. This
complex of legal, economic and social relations uniquely typical to Indian agrarian
society served to produce an effect that served as a ‘built in depressor’. The
stagnation, built in depressor along with the commercialization of agriculture
(production for market and land as commodity) reduced the share of workers in
agriculture and increased the share of casual labourers. The growing social tensions
and conflicts in various parts of the country are due to this abrupt change and
inadequate technocratic approach to development.

With this background the aim of this paper is not to present an empirical
study of agrarian society. Rather it is a conceptual study based on the content analysis
of various studies and M.Phil. Dissertations submitted under my supervision, related
to socio-cultural transformation of agrarian society. This also shows the limitation of
this paper based on the secondary sources only.

Objectives :

The main objectives of this paper are 1.to raise some conceptual problem of
studying an agrarian social structure 2. To describe the social structure of rural
agrarian society existed at the time of independence 3. To present an account of the
socio-cultural transformation that has occurred in the agrarian society and 4.To
develop the concept of ‘Farmer- labour continuum’.

Findings and Discussion:

1. Conceptual problem of studying an agrarian social structure :

Various studies have revealed that village community, family and caste are
the basic concepts and components of the agrarian social structure which binds the
economic and social life of people in the agrarian society. In order to understand the
social structure of the agrarian society, various anthropologist and sociologist had
given number of concepts. The diversity and contradiction in the concepts creates a
problem among the researcher who wish to study agrarian society.

The study of the agrarian social structure is primarily the study of groups
connected with land. How to identify these groups and what concept and categories
to adopt in order to capture as many features of reality as possible? The first
conceptual problem is the frame of reference. There is a tendency to apply the
models used for studying agrarian conditions in totally dissimilar socio-economic
conditions of the country under study. Like, Bhaduri (1984) saw agrarian relations as
a case of ‘semi-feudal’” mode of production where the landlord virtually controlled
everything through his monopoly over land and credit. Similarly, Bhardwaj (1974)
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observes the agrarian relations are structured around a network of unequal exchange
relations between those who possessed land, labour and credit.

Thorner (1956) tried to conceptualize the agrarian structure on the basis of (i)
the form of income derived from the soil,(ii) the type of right of the soil and (iii) the
form of actual field work that is done. Thus the agrarian structure of India consist of
three class Maliks (the landlords), Kisan (the working peasant) and Mazdoors (the
labourers). Similarly, Srinivas (1955) conceptualized the structure on a framework of
patron-client relationships and vertical ties between landlords and tenant, between
master and servant and between creditor and debtor.

Gould (1959) suggested that agrarian society is both centripetal and
centrifugal. Peasantry are ‘self contained’ and ‘autonomous’ and therefore
centripetal. He also finds that they are dependent on the urban centers and hence
centrifugal. He also identifies three sets of experiences- local reinforcing experiences
represented by marriages, tradition reinforcing experiences represented by pilgrimage
and modern reinforcing experiences represented by interaction with urban centers.

Joshi (1969) argue that the agrarian social structure must be viewed on the
basis of property structure and productive activity. He further says that the productive
activity is characterized by ‘social existence form of labour power’. Thus one must
view agrarian society in terms of relationship existing between the masters of land
and the actual producers.

The second conceptual problem is the use of single frame of reference for
the study of the agrarian society for the country as a whole. The adoption of such
concepts has blurred the perception that there are a certain fundamental differences
characterizing the agrarian social structure in different regions of India. These
differences are derived from differences of geographical, economical, socio-cultural
and political factor.

Thus the researcher in the field faces the problem in the construction of
conceptual and methodological frame of reference. Whether to study agrarian society
as caste society or class society; Society having Feudal, semi-feudal relation or
Jajmani relation; As an autonomous, self-sufficient society or a dependent,
subservient society; a uniform, homogenous society or diversified, heterogeneous
society.

2. The social structure of rural agrarian society existed at the time of
independence :

At the time of independence the agrarian social structure was conceptualized
as an aggregate of caste, each traditionally linked with an occupation. Mathur (1964)
believes that the network of village in relation to the rituals tends to perpetuate the
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system of religious ideas and beliefs which maintains the efficient working of society
in its traditional structure of caste system. Ghurye (1960) rightly stated that ‘though it
is the caste that is recognized by the society at large, but it is the sub-caste that is
recognized by the individual’.

Srinivas (1955) discussed about the ‘horizontal solidarity’ which is depicted
in the dependence on co-caste fellows in other village for social, political and
matrimonial purpose. He also discussed about the ‘vertical solidarity’ reflected in the
dependency of castes on one another for various services living in one and same
village.

At the time of independence various castes living in the village were
interdependent because each one of them has a monopoly over an occupation. This
interdependence is obtained in two ways (i) A caste provides its goods and services
to other caste in exchange for instant payment in kind or cash and (ii) castes relation
were supportive, group oriented, long term and continuing, they involve multiple
bonds and were durable.

The durable relation between food-producing families and the families that
supply them services is known as jajmani (term used by Wiser (1936)). The family
which receives service is known as ‘jajman’ and those who provides service is
known as ‘kamin’. Those who do not work like landowners, occupy the highest
position, those who works for themselves comes next and at the bottom were those
families that ‘work for others’.

The ‘jajmani’ ties were in between particular families belonging to particular
caste. It was hereditary i.e. various families belonging to various castes keep on
providing services to particular agriculturist families generation after generation. The
relation was exclusive as one family will carry out its relations with only one
particular family of particular occupational caste.

Some anthropologist believes that the jajmani system was exploitative. As
the ‘jajman’ were invariably from the upper caste who seeks the service of the
occupational caste ‘kamin’ which belong to lower caste, without reciprocating
adequately. The contrasting argument is jajmani system was functional. It gives
security to the lower castes that they will never go hungry. For upper caste, it ensures
uninterrupted services.

The familial ties of jajmani system were protected from generation to
generation as they were based on the values of joint family. A joint family is an
aggregate of kinspersons who share a common residence, a common Kitchen, a
common purse including property, and a common set of religious objects. It has a
depth of more than two generations living together. Joint families in India are
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patrilineal, patrilocal and patriarchal in majority of cases. It has been observed that
upper castes, which are also land owners in many cases, have a higher proportion of
joint families than the lower castes, the less propertied as well as the non-propertied
ones, which tend to have a higher number of nuclear families. Undoubtedly, there is a
direct relationship between the ownership of land and the joint family, because
property remains one of the important unifying forces.

Thus the social structure of rural agrarian society at the time of independence
was an aggregate of caste and sub-caste; having vertical and horizontal solidarity,
linked with jajmani relations and based on the values of joint families.

3.Account of the socio-cultural transformation that has occurred in the agrarian
society :

The detailed discussion of the two objectives has given some idea of the
conceptual contrast and the social structure of the agrarian society. This will help in
discussing how the socio-cultural transformation is taking place. | believe that
opportunity and ability tends to induce change, they acts as a pulling factor of change
whereas population growth, economic condition and changes in values and norms
acts as pushing factor of change.

The social stratification based on the caste ranking and status of each caste is
transforming. The status is now based on two criteria sacred and secular. The sacred
status of caste is based on traditions and regulates the inter-caste relations. The
secular status is acquired under modern conditions of living dependent on
occupation, source and amount of income. The emphasis on secular status is
destabilizing the long existed caste hierarchy. However the members of upper caste
had tried to maintain their higher caste ranking by acquiring high secular status, yet if
members of lower or middle caste acquire a high secular status, faction alliance
formation occur leading to increase in tension and unrest. There was more incidence
of cumulative inequality (overlapping of two statuses) earlier but now it is
transformed into dispersed inequality (two statuses exist independently).

The sacred values and ideas are changing under the impact of new attitudes
spreading in the youths of agrarian society. This transformation had adversely
affected the integration of society. The breakdown of economic system and
emergence of lower caste groups in secular status, brought rivalry instead of co-
operation. Besides this widening of social relations outside the village have
endangered the power of upper caste. This have affected the basis of social
stratification and changed it from sacred to secular. The values and unity of the
agrarian society are weakening along with the values of the joint families.
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The ideal joint family is also transforming. The forces of development lead to
occupational differences and geographical mobility. Members from the same family
take up different occupations. Once this occurs, it becomes extremely difficult for
brothers to live together; and being in different occupations, there is bound to be
inequality in their respective earnings. Such a situation does not arise when they were
all working as agriculturists on the same land, as whatever is produced is for the
consumption of the entire family. This system works well in situations that do not
have individualism and ‘individual consciousness’ is subordinated to ‘collective
consciousness’. With occupational differentiation crystallizes individualism and
inequality, making it difficult for the joint family to continue undivided for years and
years. Thus nuclear family comes as a functional alternative of joint family. Nuclear
families emerging in India because of the breakup of joint families, are very different
from the nuclear families in the Western world, where the expression ‘nuclear
family’ implies a family that is ‘structurally isolated’, i.e. a family that has no
dependency relations with any other family whatsoever. Indian nuclear families are
still embedded in strong kin bonds; they are not isolated as are their counterparts in
the West. In India people may live in nuclear families, but they are dependent on
their relatives, living in different types of families, for varieties of help. Thus it is a
sort of ‘nuclear households’ comprises of a man, his wife and their unmarried
children. And each of these units has long-term, stable, and multiple relations of
interdependence with their kinspersons.

When the joint families are changing, which are the core of the jajmani
system, it also underwent transformation. It was a fact that not every caste of the
village participated in this system. In addition to jajmani system there has always
been contracted wage-labour type of ties between the providers of goods and services
and their buyers. The introduction of market based cash economy has brought
changes in the jajmani system. Beteille (1971) had also observed it in the form of
process of formalization in the relation of land owning castes with village artisans
and labourers. | believe that in the present market oriented scenario the jajmani
system is now transformed itself into ‘wagemani system’. In this new wagemani
system deferred and periodical payment of kind is replaced by instant cash payment.
The periodical payment of kind is only taking place at the time of marriages, janeu,
death rituals and festivals. Like the jajmani relations, wagemani relations are also
durable and continuing over generations. In the jajmani system the jajmans
safeguards the interests and saves their kamins from exploitation at the hands of
others likewise in the wagemani system the patron help their client (kamin) in
education, career counseling and even in getting jobs. Whenever the family union
takes place in village during festivals and ceremonies the wagemani partner are paid
in kind. For any other works during the year there is cash transaction.
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The families of both ‘jajmans’ and ‘kamins’ are migrating from the villages,
in search of new opportunities. With the increase in cash economy ‘wage relations’
are increasing. But these wage-relations are different from urban societies. In urban
societies the relations are terminated after the transaction is over and in the rural
societies these relations are still durable. The durability of the relations are reflected
at the time of marriages and death rituals where the washer man, nau, kumharin,
panihar and other kamins are paid in cash in the forms of neg and in kind in the
forms of clothes and ornaments. The wagemani system is providing some sort of
functional unity in the village when ‘collective consciousness’ is subordinated to
‘individual consciousness’ and traditional values are decaying.

Thus the socio-cultural transformation in the agrarian societies had brought
secular status in social stratification, dispersed inequality, rise in nuclear household
and wagemani system.

4. The Farmer —Labour Continuum :

In order to develop the concept of Farmer —Labour Continuum some
operational definition of the terms used in developing the concept. The farmer and
labour constitute two ends of the continuum. The connecting link between the two is
the peasant. So first of all the three term as used in this paper will be defined.

Farmer- A farmer is the one who owns a farm, necessarily more than one
hectare; produce on a commercial basis, on a mass scale, with the basic
objective of multiplying their gains. They are basically the land owning
groups.

Peasant- A Peasant is the one who may owns a land necessarily less than
one hectare or may not owns a land; attached to soil, intend to produce
primarily for their subsistence, sell whatever little surplus they have in the
markets, they are in constant interaction with other communities and caste
groups.

Labour- A labour is the one who does not possess any land, may or may not
attach to agriculture activity. They do activities which involve physical
activities (unskilled and unorganized) or mental activities (skilled and
organized).

The Farmer-Peasant —Labour Continuum is explained in detail in the table given
below.
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Table showing The Farmer-Peasant —Labour Continuum
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S.  Characteristics Farmer Peasant Labour
No. Land owning Landless
less than 1
hectare
Land owning Owns land Owns land Landless Landless
necessarily necessarily
more than one  less than one
hectare hectare i.e.
marginal
holding
Work for Do not works ~ Works for Works for Works for
earning for earnings earning but earning but earning but
but hire others  not under under others under others
for their works  others supervision. supervision.
supervision. They work on  They work
they works on  others land. on others
their land or land and
for themselves property.
Attitudes Reverent Mostly Landless Landless
towards land attitudes commercial hence no hence no
towards land but sometimes  attitude attitude
but some time  shows towards land.  towards
sell them for Reverent But they land.
commercial attitude desire to own
purpose towards land land
Family Joint Family Nuclear Nuclear Nuclear
household household household
Female work Female does Female goes Female goes Female goes
for earning not go outside  outside for outside for outside for
for work work but on work but on work but on
their own land  others land others land
and property.
Group Heterogeneous Comparatively Comparatively Homogenous
structure group as upper less less group as
caste and heterogeneous heterogeneous mostly
some other to farmer as to land comprise of
backward comprise owning lower caste
caste also mainly of peasants as group.
forms this other comprise
group backward mainly of
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caste and lower caste
sometimes and
lower caste sometimes
other
backward
caste.
7 Position in Mostly Jajmans for Mostly Kamin  Only kamin
Jajmani Jajmans landless group
system and Kamin for
farmers
8 Level of Surplus Subsistence Work for Work for
Production production production wages wages

The table clearly explains the concept of The Farmer-Peasant —Labour
Continuum. There are eight characteristics on which this concept is based. It can be
easily observed that the farmers are at the one end of the pole and the labours are on
the opposite end of the pole. For example farmers are landowners and hire others for
their earnings whereas labours are landless and work for wages under others
supervision. The connecting link in between the two is the peasant group who
possess the characteristics of both groups. With the impact of modernization and
development the length of continuum pole is shrinking as the differences are diluting.
The families of the landowning farmers are changing into nuclear households, this is
leading into division of property and land and sometimes the portion of landholding
comes below one hectare hence pesantization (i.e. transformation of farmer into a
peasant society, or peasant economy; the process or result of becoming peasant in
nature) is taking place. This is also forcing the farmers’ men and women to work for
earning, now they are also working under others supervision but mostly in skilled,
organized service or manufacturing sector. Similarly, the peasant families are
transforming into landless peasants and labour.

Conclusion :

It is generally believed that the process of development and agriculture
modernization is accompanied by a change in the social relations of production,
leading to freeing of agricultural labour from the relation of patronage and
institutionalized dependencies. De-patronization has been experienced in farmer-
labour relationship in village. The economic development involves a process of
specialization and diversification in which trends towards decline in share of
agriculture workforce and incline in non agricultural sectors. The two major changes
that took place are: i) a reduction in the share of workers in agriculture particularly in
the number of self-employed cultivators and ii) An increase in the share of casual
labourers.
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The factors which were responsible for the socio-cultural transformation of
agrarian society are education, money economy, increasing population, crop failures,
increased opportunities for occupational and spatial mobility outside market, urban
employment and government programmes. The changing economic life of the
agrarian society due to participation in the process of modernization has affected the
entire way of life.

The Indian farmers are increasingly becoming outward looking orienting
their needs to demands of the market rather than local conventions and earlier
traditions. Yet the impact of the change on different caste groups has been a
differential one. This is the main reason why the changes in agriculture have not
secured a better quality of life for all social categories.
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Abstract

Today, in most of the developing countries more and more
emphasis is laid on the need for the development of women and their
active participation in the main stream of development process. It is
widely recognized that women in India had been kept in dark in the name
of custom, tradition and religious faith. The government of India said
that “Our vision in the new century of a nation where women are equal
partners with men”. The 73" Constitutional Amendment Act has
mandated not less than 1/3 reservation for women. Panchayati Raj
Institutions, the grass-root units of Local Self Government, have been
proclaimed as the vehicles of socio-economic transformation in rural
India. Effective and meaningful functioning of these bodies would depend
on active involvement, contribution and participation of its citizens both
male and female.

Keywords : Panchayati Raj, Gram Sabha, Sonipat, Haryana, Local Self
Government, Amendment, Women Empowerment,

Introduction :

Panchayati Raj is the basic unit of administration in a system of governance.
The Constitutional (73" Amendment) Act 1992 came into force in India on 24 April
1993 to provide constitutional status to the Panchayati Raj Institutions. This act was
extended to the Panchayats in the tribal areas of eight states, namely Andhra Pradesh,
Gujarat, Himachal Pradesh, Maharashtra, Madhya Pradesh, Orisha and Rajasthan
from 24 December 1996. Currently, the Panchayati Raj System exists in all the states
of India except Nagaland, Meghalaya, Mizoram and in all Union Territories except
Delhi. It has three levels: Gram Panchayat(village level) Mandal Parishad or the
Block Samiti or Panchayat Samiti(block level) and Zilla Parishad(district level).

Meaning and History :

Panchayati Raj is the oldest system of local government in the Indian
subcontinent.The panchayat raj is a South Asian political system mainly in
India, Pakistan, Bangladesh and Nepal. It is the oldest system of local
government in the Indian subcontinent.The word “Panchayat” means assembly
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(ayat) of five (panch) and raj means “rule”. Traditionally Panchayats consisted
of elderly and wise people chosen by the local community, who used to settle
disputes between individuals and villages. The leader of the panchayat used to
be called as Mukhiya or Sarpanch.

The reservation of women, though on a limited scale, began much before the
Seventy Third Amendment. The Constitution of India, as laid down in the Directive
Principles of State Policy, envisages that "state would take steps to organize village
panchayats as units of self-government” (Article 40) since then, panchayats have
come a long way. Highlighting the importance of the Act for the Women, Mani
Shankar Aiyer (1997) observed: "India is ......the first country in the World to adopt a
grassroots approach to the conscientisation and empowerment of women".

A case study of SC women in Haryana showed that many of them are not
aware of their role and responsibilities in PRIs.

The position of SC and ST women is much worse in this regard; they feel
ostracised on caste ground also. Under such circumstances, women did not visualise
any substantive role for them in many non-gendered developmental issues like
economy, politics, development, employment, housing, and sanitation, water, land
etc.

Thus, there emerged two schools of thought on the subject opposing each
other. The protagonists hold that in a male-dominated political system, which refuses
to provide space for women, reservation for them would help remove imbalances and
lead to social mobilization among them. The antagonists, on the contrary, feel
apprehensive about the consequences of the measure considering structural cleavages
in rural India and argue that the position of women as chairpersons’ under-cuts the
age-old male-dominated landed class, and upper caste based power structure and the
latter will not be able to reconcile themselves to this idea. As the women members
acquire confidence and feel empowered, problems like prohibition, child marriages,
and domestic violence find important place in the agenda of panchayat deliberations.

Constitutional Provisions :

Article 15 (3) to the Constitution of India empowers State to make special
provisions for women. This constitutional mandate is recognition of the fact that
women in India need to be empowered socially and economically so as to ensure
their full participation in social, economic and political activities of the country.
Balwant Rai Mehta Committee Report (1959) had suggested only that the 20-member
Panchayat Samiti should co-opt or nominate two women interested in work among
women and children.

The Ashok Mehta Committee Report (1978) recommended a two-tier
panchayat system. National Perspective Plan for Women (1988) recommended 30
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percent reservation for women in these bodies. In 1985, Karnataka introduced 25
percent reservation for women in the Mandal Praja Parishads. Andhra Pradesh, too,
had in 1986 provided for reservation of 22-25 percent for the Gram Panchayat (GP),
with two women to be co-opted in the Panchayat Samitis, in addition to the elected
women members.

Article 243D of the Constitution of India introduced through above-
mentioned 73rd CAA provides that one-third of the total number of seats and offices
of the Chairpersons in PRIs at each level shall be reserved for women to be allotted
by rotation to different constituencies in a Panchayat. Such reservations of seats and
offices of the chairpersons for women are also within the reservations for SCs and
STs in all three tiers of PRIs. That mean not less than one-third of all seats and
offices reserved for SCs and STs.

Although 73rd CAA provides for only 1/3rd reservation for women in PRIs,
as many as 19 States have raised reservation of seats and offices of chairpersons to
women to 50%.4 Efforts are on to increase the reservation from 1/3rd to 1/2 all over
India. There are approximately 13.45 lakh Elected Women Representatives (EWRS)
in PRIs which constitute 46.14% of total Elected Representatives (ERS).

Structure of PRIs

1. Zilla Parshid : At the topmost tier, the District Level is the Zilla Parishad
which is primarily a coordinating body supervising the activities of the
Panchayats and Panchayat Samiti.

2. Panchayat Samiti : This is the second tier of the Panchayati Raj. The
Balvantray Mehta Committee report envisaged the Samiti as a single
representative and vigorous democratic institution to take charge of all
aspects of development in rural areas.

3. Gram Panchayat : It is the first tier of Panchayati Raj system. It is the
executive body of Gram Sabha. The size and term of Gram Panchayat varies
from state to state. The Assam Act provides for the smallest number (I to 15),
whereas Andhra Pradesh and Orissa have provision for larger bodies (15 to
17) and (11 to 25) respectively.

Data Collection:

List of villages during survey -

District Block Panchayat/ Village
SONIPAT Shadipur, Pinana, Murthal Khas
SONIPAT GANNAUR Panchi Jatan, Patti Brahmanan

These are some of the villages during the survey from where the data was collected.
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Agewise classification of respondents -

Age Group Number %
Young Age (18-31) 33 66%
Middle Age (32-50) 14 88%
Age (Above 50) 03 06%
Total 50 100%

Source: Based on primary data

The table 1 presents the age wise classification of the respondents. A perusal
of the table reveals that out of total sample of 50 female respondents (66 per cent)
belonged to 18- 31 years of age group, 28 per cent belonged to 32-50 years of age
group. Only 06 per cent respondents were from the age group of above 50 years.

Education qualificationof the respondent -

Education qualification Number %
Iliterate 03 06%
Matric 17 34%
Senior secondary 14 28%
Graduate 13 26%
Undergraduate 05 10%
Total 50 100%

Source: Based on primary data

The table 2 that majority of our respondents 34 per cent were matric passed.
14 per cent were studied up to senior secondary level. Followed by graduate level 13
per cent and 10 per cent respondents were Post-graduate and only 06 per cent women
were illiterate. Education level was very low in this area. Education is essential to
bring awareness in the respondents in context to PRI’s.

Distribution of the respondents on the basis of their caste -

Caste Respondents %
Upper caste 29 58%
Scheduled caste 13 26%
OBC 08 16%
Total 50 100%

Source: Based on primary data

Table 3 shows that out of the total sample of 50 respondent’s majority of
women 29 per cent were from upper caste, followed by Scheduled caste 26 per cent
and other backward caste 06 per cent. So, caste system does not affect the
participation.

A Peer Reviewed Journal Page 52 ISSN : 2395-7468



Rani, Manju. & Chobe, Sunil Kumar. (2019, Jan-Dec A Study of the Social Status of Rural
Women under Panchayat Raj in a Block: A Case Study of Sonipat District, Haryana. The
Equanimist, Volume 5, Issue 1-4. pg. no. 49-57.

Awareness level of the respondent about the Panchayati Raj -

S. Respondent saying 0
No. Awareness VES? Yo
1 Knowledge of Panchayati Raj Act 73rd 19 38%
Amendment
2 | Sources of Income of Panchayats 13 26%
3 | Power & Works of Panchayats 15 15%
Seats reserved for women in PRI’s
’ 0
4 Assemblies & Parliament 21 21%

Source: Based on primary data

Table 4 shows that respondents have very less awareness about the
Panchayati Raj Institution. They have very little knowledge about the Panchayati Raj
Act 73rdAmendment, power and works of the Gram Panchayats, sources of income
of Gram Panchayats and reservation of seats PRI’s, assemblies and parliament. So,
we found less awareness of the respondents about various issues of PRI’s and
constitutional bodies.

Mode of electoral participation of women in Panchayat -

[\?c;_ Participation Number of r,e‘s{p];osrldents saying %

1 | Asa Voter 30 60%

2 | Supporter of political party 15 30%

3 | As acampaigner 05 10%

4 | Asacandidate 00 00
Total 50 100%

Source: Based on primary data

Table 5 shows that majority of respondents participate in the election as voter
30 per cent respondents participated to support any political party. Only 10 per cent
respondents participated as a campaigner in the Panchayats election. When the
questions were asked from the respondents about their own choice, interestingly,
most of their response show that they casted their vote which was decided by their
husband. Rather they only know the symbol of the political party which was tell by
their husband.

Achievements of Women in PRIs :

Due to patriarchy and perceived threat of male losing their domination of the
political system, potential and achievements of elected women in PRIs was not
recognized in the beginning. They were dismissed as proxies of their husbands and
other male members of their families and at times as proxies of elites in the village.
Their capacity to understand the process of governance and to lead the affairs of
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panchayats was questioned. However, many women elected representatives have
made their mark in bringing positive changes in their areas.

For example, woman Sarpanch of Chandsamand GP in Karnal district of
Haryana has developed a three-pond system under MGNREGA with the purpose to
treat the grey water and further use the same for gardening, kitchen gardening and
irrigation purposes. For the beautification of the ponds, a green belt has been
developed around the pond. Dhauj, another woman headed GP in Haryana has taken
several initiatives towards empowerment of women. Among these are skill
development of women and girls, bridging the digital divide through mobile
computer training institute, motivating and orienting school girls on their rights,
campaign against Purdha/Ghunghat (veil) system etc. An MBA graduate who quit
her corporate career with one of the country’s biggest telecom firms to become the
sarpanch of Soda GP in Rajasthan has been working ever since to ensure clean water,
solar power, paved roads, toilets and a bank to the village.

Woman Sarpanch of DhaniMiyan Khan GP in Haryana built a training centre
for women and ensured that every village child went to school.Under her guidance,
her village won many awards for its good sanitary conditions, zero dropout rate and
the best sex ratio among all villages in Haryana. Former investment banker, woman
Sarpanch of Dhunkapara GP in Odisha launched a campaign to revive traditional folk
art in her village and ensured that the benefits of the various government schemes
reach the needy and deserving people. She has introduced the benefits of Public
Distribution System to her village, which wasn’t known to most people. Now they
avail wheat, kerosene and other items at subsidised prices. She also started a major
literacy campaign for women in the panchayat where only signatures would be
recorded for official applications, instead of thumb impressions. Her work was
recognized internationally when she was selected to be a part of International Visitors
Leadership Program by the US Consulate to speak on the importance transparency
and accountability in the government.

Pattanaik (2010) studied functioning of EWRs in many panchayats and found
“it is clear that women’s leadership in panchayats is transforming India. These
elected women-now role models to the other women in their communities- are
altering the development agenda to address issues critical to village life. The success
stories number in millions. Women throughout India- from Orissa to Assam to Uttar
Pradesh to Bihar- are ensuring that roads are repaired, electricity is brought to their
villages, schools are built, latrines installed, medical services are available, water
sources are made safe, local savings groups are formed, and the list goes on and on.”

India Spend study 2017 in six districts of Tamil Nadu has found that 60%
women elected representative of PRIs are functioning independently of their male
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family members or colleagues. All that elected women representatives of PRIs have
been able to achieve does not mean that all the hurdles have vanished.

Challengesbefore Elected Women Representatives (EWRS) :

e Patriarchy

e (Caste System

e Lack of Cooperation from Line/Sectoral Departments
¢ Inadequate Capacities

e Rotation of Terms

e Encroachment and Non-Payment of Taxes/ Fees

e Two Child Norm

¢ Inadequate Women Panchayat Functionaries

Governments Initiatives :
The Ministry of Panchayati Raj (MoPR), commissioned a Study on elected
women representatives in Gram Panchayats.

In order to bring about 50% reservation for women in Panchayats in all
States, a Constitution Amendment Bill namely the Constitution (One Hundred and
Tenth Amendment) Bill, 2009 was introduced in the Lok Sabha on 26.11.20009.
However, the matter was not taken up presumably because of other important
businesses in the House. Present government has also tried to revive this proposal.

Run many programme for capacity building of ERs of PRIs, the Ministry of
Panchayati Raj (MoPR) has been making continuous efforts by launching and
implementing various schemes like (RGSY); (PMEYSA); (BRGF), RGPSA)
(RGSA).

Status of Rural Woman of Haryana :

The status of rural women in society of Haryana state is concerned it is
intimately connected with their economic position which depends on their rights,
roles and opportunities for participation in economic activity. Therefore, “the status
of women is ascertained to indicate women’s position in the society. It is generally
operationalized both as quantifiable and non-quantifiable variables with help of
indicators, such as women’s work participation rates, fertility rates, life expectancy,
educational levels etc. to arrive at a consolidated picture” (Desai, 2001).

A study of different demographic aspects in Haryana leads to the conclusion
that women population has increased over the last four decades while district-wise
demographic profile of women varies from one district to another in various
demographic features District Faridabadis the most populous district with the highest
concentration of women population and district Panchkula has the least concentration
of women population.
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In case of sex ratio in the state, an increased is observed during 2011 after a
continuous decline in sex ratio; it has improved in the state during the last decade and
reached 871 points on every 1000 men. Geographically, the highest increase in sex
ratio was recorded in the western part of the state and the lowest in the eastern part. It
is very much surprising that in spite of economic development in the state, there is
low and declining sex ratio (Census of India, Haryana, 2011).

Age and sex structure of the population provide an insight of the past, present
and even the future demographic trend. The Census of India 2011 data shows that
among the women population, the highest percentage of women has been recorded in
the age-group of 0-34 years and the lowest percentage of women found in the age
group of 60+ from 1971 to 2011. The highest percentage of women population in the
age group of 0-14 years was recorded in district Gurugram while the lowest
percentage was registered in district Ambala. Moreover, the marital status of a
women affects population in growth directly. Almost 50 percent women of the state
are found married during all the decades. The number of married women is higher in
rural areas than in urban areas. Besides it, the highest percentage of women in
‘divorced and separated’ category was registered in district Ambala and the lowest in
district Mahendragarh as per the census of 2011.

Women’s Participation in Panchayati Raj: present status :
As earlier indicated, the question of women empowerment through
participation in PRIs was examined from the perspectives of

e present women panchayat members themselves,

e outgoing women members of panchayats,

e present and outgoing male members of panchayats,

e women candidates who unsuccessfully contested any last two panchayat
elections, and

o Officials associated at different levels with the functioning of panchayat raj
institutions in respective states. This is devoted to the discussion on self-
perception of present women members of panchayats about their
participation and resultant empowerment.

“Participation of Women in Panchayati Raj Institutions” is a study conducted
to know the awareness and constitutional knowledge of women in PRI’s. The study
has been conducted on 50 women respondents in village of District Sonipat Haryana.
The study shows that participation of women in the affairs of Panchayat Elections is
not up to mark. They have less awareness about the Panchayati Raj Act 73rd
Amendment and the working of gram Panchayats. Even Our respondents have very
less knowledge about the reservation of seats for women in Panchayats, Assemblies
and Parliament. Our respondents also don’t know about the various sources of the
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gram Panchayats. So, in the light of the above analysis, it is quite obvious that a
number of reasons like illiteracy, poverty, traditional family values and pattern of
society, male dominance society etc. are responsible for their less participation in
Panchayati Raj Institutions.

Conclusion :

It is widely recognized that women in India had been kept in dark in the
name of custom, tradition and religious faith. Very young or very aged women may
not be as effective as middle—aged women, who are more suited to be a part of the
Panchayati Raj. Women in general and rural women in particular continue to
constitute the single largest group of back-ward citizens in India who neither have
access to power structure nor any other effective methods are adopted to overcome
their age-old inequality and subordination. For true equality to become a reality for
women the sharing of power in equal terms with men should be the major strategy so
that they can play an effective role in decision making process especially in areas
where various policies have direct bearing on their well-being.
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T AR e 3 IuwaTa & st sridte oftv s
A FAR ARG

LI
STet SIfchall SR TR GHIST 1 §HaTY 1o %1 Tg= 3R STeTa
& SATdsHHT T 3T fa0e 1wl & searasiie @ gfagr # 4@er #1
T g1 o0 IR SIa1 T8 € | 369 9T T 99 78 o1 ¢ for qais 37k aa
&1 9 S Tl ggTca% God MATY SdeTd H1 el 94+ 9 T8 Si1dl ¢ 91 1o
STHEE # 3% 3IdeT8 § a1 H 141 Srar 81 S7US g1 & fa%g WRa &
SAfeaTieEl §RT G T8 Tadarar ey 1 giderE | a5 814 € 92 T8 41 1 Big
3 7T T FHR fife 361 UfdeTiee el %1 THHIcHe G918 J&qd Hd ol
QferaTfer qeat W STTeTRa 39Tl 1 fienT 39 79T 4 ared) & St 8 ok 3 7
18 310818 5 a1 =137l %1 918 IEqd & aicdh 31d819 B 37 a4 8 & T3
AT ] HATCHF TEATASIH0 H L T U 18 59 Gerdl 3R AiIcr1
& mem @ 7 i g6 sfeantaa s gEemen § gRfea #ard 8@ afcwd
HATfeaTE! G % HIR S F 371 Griores, TsHiiaeh R arehides Raastt
! o 7919 % YA R T A% AlYelch JaH Fd o) TH3 FAR 148 377
U=l § 7 et ATRATE] % HIEhide SR TS TIATaier 1 formia
A 8 afces 37 GHTS] 7 S0 SAeIfaarg iR Sigal @t ot SR a8 3eqd
Y 77 U FAR 88 & STl & ScHE B gRA sqrfeard saicHl 9

37 TS 1 foregd qodle TEqd T ol

TR FAR 7 & Su=arat # sfaare sriEerT ofit wee :

STeT B AT ST T ShT ST R & df T3 9 8 st T & Raers
L TS ASTEAT b == Bt B T ASTE Y [EIIA WRART T Hie Y Ieafd & A &,
el € 39 WIS T TR o 1885 H U SIS AT, BH G ARAT St 3R e
T o S ST ATed o &9 § TR o, it faifeRt wT SR @ R garardt
SRV TR R SHAHE | 9T B areft feifest forreft sirammett ox i foram s
Hh| 59 SITSRAT 2T qEU SR 204 Wt o AT H 3w forfear foreft wicrtrer o & & @ 31rm|
e 3T Sifem S o S ST SUTH AT TR SEehT S HETeHT TiEft shi e Srar R
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T TT W& T & & 33 @ fob Ry T Tum /T T ?, R 9% ST
o forlle ¥ YR o Tt O AT TS Uk 0T TS o7 T 36 HITH H 39 SR fofie Sferet 0
-3 TR R S GHERIT ST A T3 o TTeTsam JiHe off St & 1857 ¥ 51gd Teed 31
ST Tt W fsifest @ o faeirs gt 152 @ vrd o sfearet e 3 S St
T = R @, Tft & wfcrre, ek 3 afeem i ST A 3T 8, ol € 3 wEd e
HITH Y T T T | ot HTorareT W g8 A1 7 &1 TS &, 3 T S S goft
W TE AT ST TS Hed 3R HeRiierdr o foIg ST S @, et e ot
@A AT TR &, I S TR SATGaret Frehi 1 AW 7T 7, 3T YRR Rt
ArTe ot S 1 T 81 399 TaT =erdn & o S ot Sreart gee 3 el i §
e forarT S STieaTet Rt = +ff Tt 36T Ut FednT o sIe oy e T

TR ST SIS TS Teh UET S0 o7 S8 R @il 1 qe4 788 o o
ofT, AT STl H ST ST e TCHER T S8 <7 o ol feedt o fopar ol & ot
ST 2 fof Sfta 3 forg e sharer o sfar & e Sfta-siq, T onfe oft @ €, o
SISt T ST BT I8 S H G o ST &, o 49, a9, 3iefl, R qEH A1 A a8
HEhT IO A H1IH FHd €, FYARE IeG hl qeTel H hIEl g STehT HY T hidl
&1 57 Tl HOT ST b1 STeTC T o foTu 2iefl 21 % e U oft it & SiT S0 arer-arer
quTSt ol T o fore fordl ST 21 U8 we o stifeanfit grr foram e o 1781 & “wsfean
BHIfA” & TR O 1855 “HATA g~ & e, 1900 H forcan Her gr fopam man stiarer
“Ierer off 21 U HE B fse T AW I ST g pee STer T R i )
Ao Afwar iR stfkaca &1 s Wad & forr M snifeantaa = sticen form e
Hieed 3R § A % T R T 8 $59 sfaeresi 4 dorel g ford g
gfrer <t geaTiEAT <At AT O STUHT SATSITSHT ol SFehT SATaTSH o @Ter st 3ok fer=m st
& il foram forr 1857 % g t srem SaaTaT S <t 6 & STl 2, 36 0
AT & 58 T ok for e A foRa o, SAfeR fia T S T et ST W
SHIT 2l & <@ ST 2l

FS 3TETEHR R AGIHT 9T SHRA &1 T 9@ HL A1 I §2 1 76 & &, AR}
et e o eTTfeamei o o it TS S St dIT A Y I TR 8, U ATt
T o AR fig ot ) e et & sifom qwes § R e @ AR T STt e
Jufterfa &St 1 2, TeReT FAR fie 3T wewul S TEd 8 3 ST TaTet § eHehTe
Sfa 37l 3aw § T 2 Sftem W@ ol foe@m 81 s SToet STt o g H S
THTS ! W@ ¢, TUT 36 IS i Tl T, Tiehiaes T1fe forewarel o dro—amg 39
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TS H 59TH Ffardl T SR sfufoardl st o fewmar 21 seht el 7 sfeame wmrst
1 qumy wifafafer s feeror firerar @ =R 3 enfde &), amfees |, aienfas 8 o ik
TsiHferer @it 7o el w9 7 Hife €] gt g 1o T o g g1 18 snfeair
1 TOT AT ST STHTI Sfia 3R IFhT 2k Teand, 57 ot qeefaTl sl Tehsl FAR
e gt €1 Teieh 3 ¥ 331 € SR 3% HifHep Afeafth Fa i €

TR T T W 7€ et o e # fremei St £ e sfam
fearfot sfix et o feurfeortt =t &t 2T foaman €, ek ¥ U U ahat STat el ot
Fafcheh ATHET SR A RefoRlt o1 s off 2, 36k |1 &1 I8 i TR 6l Hageaa
VTeRT, ST, WA RO shl ey feufa, =mroreft i forgrerratr o
HRTH AR &8 1 AR ferdniodt =t ot fowmar @, S8 SR ggva & gt § o6 @
AT EHIT GHTS feAT-fo Eeeediar & T T ST T@T 22 1 AaTT qedi i ai
T 21 18T 87 STt o ST ATt Holaed Hal o T H qediet eIl ST 3T 2

3T FAT T8 3T Toh =T ST TSR W HEU § JREE 6 IqqH S
Sfa 2l g H T 81 36 STATH H 3781 SAUSH F TRA DS o o8 AXGS 6 Srel | ohd
TTE U TS I HEHTcl oh ST 3T, A I Tl W, e, 3 sigeh hl WEpid 81 32
feweman & fo @t 31T oft weh el SAfamelt St oieft €, ST o = H ST 6T @ 371 418 o
sl H AL ST 2| S ST H TR FAR e F T gl 3R g8 SeomIih and
I % ATEAY O 3 &9 | iy, Icfifed 3 Aam=R o Her § &8 Atfearfaa = g=d
A &, T & Ay U SATfeadt Iadt % strene us AR gtk o qe) ol ot I3 2 T
i T FREE o 39 T FATY o FT-FT A S b1 HATHE q0i o 2

HIH ITATE STl Raet & Th T H FRGS o T St 1 g § W1 &, @i 6t
FY GUEATE, Stardy o1 6l FHeTs, forredt 85 T sHaw T, Y SR TSI i e,
T ST ot Gt TSTeat auT 37 ek o= a5t % @ A Sford sTreeTt TR S dEpf
1 fa@mr 31 3= 7 off fommn @ % fofd Te 9o SRwt 1 da I T e
SIATE T &Y o THT & AT S0 HTET A& § W a1 2

TR FHR T8 7 30 T A1 Hewrqul ohid “Hel 3107 # firg? Su=rre # Fieie
TSI Sl G hl AL AT 7T ATaIAT shl AT T hl o o GTHA A B 39 399 |
TG o foreemas sht oeaTd, wersHi grT forl ST T Swor, &t 2Ior, qofr S 4k
AT TT FRES & I FAT T S eIt S et & 3faem it fommn 21 7w
ST forgTe forvToi o qBvfH ol SR STt forem 7T 1 8 i ST & Teed | el
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T TS FNEE T T o G- T FHT GAT 2| TH IT-TH o HIEAH § ThT FAR
fiig enfeanfirt gro ford T3 ot & 6% &1 I g ATd 2| S feamn f e s
foreR & Shaet Temfaesh 3T fimiferer stmer o € farfsra 72 & @t o, oo o form &
BT ¥ TS, WS §9eT 3T T&d o vt arett off, 37t 39 duer | firg 6t wifa snee
o ANV, SHIGR, ShaR 3T Y TR SRR TSR TS oS ¥ 36 Fid § ohash 4 IRES
TS T T o 3T o WA AT Sfia Test 1 asiiar fereor foma R) 9% Sy
THIL G 8 T4 BIS SITdT & STel, SHTeT ST STHIA @ 3 s71€ 39 AT o ure s &
27 S 3T TS 19U I8 9IS 9@ T T, IE I ST dl Fhds el ol ST U,
STeffart % ST & TR, ST # SE T ST, T S fohe U w9, S S % S
G @ 9, AR qsfrafera, sfart ol Seft sfertt & < = T 1 fFmfr 89 & g @ &
T T hoslT ShTAT & T [T ST=ATE o Jd T SEAT ATehl o T Hid 5T GHIeT shedr
T <7 @, T A T sht TSI, T qicTd i 9 g4 el UsT | R e’ 5@
HYT T UdT IAdT § o T 9% Tsa T o e que g & oA 3w © 9, R ary &
|1 e+ W AT & fof 370 1 21 @ T bl oft qee o 9| 5T Heleh faeTs g
HIhT AT 33TT 7, R THIGRT, Seharil o gRT R ST 18 3w & foreg, sftenfireron,
Af3rett & foreg, weTafe SUeT & fag o7t 1ol SRS s it |t sl of T Herd ST
31 39 9= # I8 oft fammer man ® T fofw e TNl ¥ are oft sefferd e w22
TR FEdl ©, “3H & § TS WMed it Sriart srawer st off s ofy Agetete
T # T AT AT TS TMHeh o A0 & ST o TSI M ... & o ST o
for & =, afeer qferr, Tt gaTfeeRtia | Sshar ree & SAfehia & fo T M
EERICT® e

Tkl FA e AT sgd & SR fowrd € foh forer ate et sfeantaat &
fore e <t feurfa W QT €, g foreemo ot wweat st S o &, St oft 5 s |
AT 6 FET % g (et i waed 1 s T e s § Sr=meer foed -
“TIfOTeh hTeT o WTHTSIATE! HHTE T8 Bl AT T shiet H faeed] Hedd o YeSMME .... A1 = &
TG shi fereeTa =l ST erhetl € | 56 ST 4 g oft feman wan € fo forer oeg
SATTGATET €T ST T 0T T T8 €2, AT AT GHIS Jedsh T T HY i o foIg
AL 2 39 IUATE 1 IAq UHt R SR gdr o @ g € R 3w e Sl
TYUTRT e § 3 T &1 e 2

TR 3T HEEUl 9T S 3faere # A6 ¥ R g werear # enfeanfét
T TR T SAfaTert TR wEt bt by § T 2 S sfoe & 7 @ # fi, we, e siR
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T, T, IR WATEAT % STETE H 8 aTcl STaIeT i T@ifehd R 81 $1 Jaehi § el
1 fifer ol vee forn SR AU |y @t shi T R g BT ST ST T |
SR g g T 7 e o, afeer st STfrar Si weafr r sme W % foae
ATfeaTfert gr feram e fchehrl wer o, ket R e 3 56 Su-ae o Hres o foama
& Top for e § SIS o7 |1 BA a3l A & T8 A7 S STt 1o SfE J wiedt §
WA ® W Stad St © 9, 36 Sed quis ¥ ogadH Ul I I8 U
TeaTTerT o Sfatrg 7T Eerd 1 HILoT STl S Hid H HexTalTd ad Qe & T
Sl % & H I1d 8, fel S qu g Skl Bedr &t Sl 21 39 gl 6 0
TG o 1o §:@-2d o, o stehrer, Famea i siert grr et S areft s, o
HOET o SHATT O BT 26T UTelal, AR THIH, STFE ST HHATET GRT 3 FehR T IMl|
T Fid S5 SISAT hOeAT o6 TANOT SR A § 76 FRGS o SIS AT TG At ek
T 3 AEFITAT 3] T ST GAW 1857 & 6 39 Q1 6 A% I A 8, o 396
Efiieh SRR & AR sieee fhar ST @1 o, U8 § =R T Jaohi o Aqw H g
TTET SIS 33T 8| IT-TH hl AT Th [IEIET HorTed Joreh HO SN 30 Jorel! ATl o UH o
A T & A T 2, i@t ot et it e Sitee ot Suw=re # s 2 2

T TRITSAT IUATH & ST Al o STQICH b 9hg H T@T 7T 8| STeRT Az STSH
T AT bl TE= TeTT o1, TR AT A o qeft it i weft 7 e o1 fore foram So=mer
T AT TS TRTS! T S T TRTISAT TT1a ok T it AT GRIAT A i BT § el
&, TiTeft s T TSR SO T ST SRS SR & TSIAT e 2, Afe a8 36 wa e
ferw T arfRrea 1 o Tt R e @t wisft S o SEeh! AT T ST g S 81 9
HHTHSTeh 2Mfeieel ¥ ST TedT 8] A€ SN 38eh 6 1= SATIearelt Siter hl geearai, shisarsat
e o e SU=TE 1 IfquTer geTieaT Shfd o Sodedr GO S SHH ST YIS, 3%
forerert wiieht <t wemael wfireRT & ©T § W ST 31 39T H A TET 39 a1 i ardfe
oI LT &, “STol ool AT H STq FHIST T AdT 2, U AN S 70T A1 AT e
fore Swet gador S A § qerEt SR ST T U STER GRaET 1 0T et & A1 &
AT R ....I"" & A 0 0T WA SIS % TR At g @S Aergdl i fwm
T €, T 39 i H AT I I FHT ST GeamT 918 A T Fora =T W qreih
Il &t st 21 Tt FAT f8E 3 30 Su=rme # 7% fowmn @ 6 forg ate it wetfean
ST o ATANER e § gedad o 1@ 3, 9°T AU T TR 9 @ o, 37T ST &
TR § I TR ¥, T o Borea®y ATGaTaat § Ffawie & e S 8ial §, 31
SIOT S © 7w ford A W, R an e L e it & wreft ofat ofi arefeR o e syt
YIS ST ST UM 1 UH Sfie & 0T 3=t qeriedn A 3 skl o ggu i 21 foir
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forar o, ot gRT AT TS R SHIET T ST R fIAT o AT Ui BN AT O
TE Sl TRTISAT o TSI 3 YRTieaT, fSivg 379 S0 his Tl Tiehr Tt o 39 3u=mg
W 7 oft fowm T § o6 TR e T W 311 3 o WIS Sl o SIS 1 |y faa
oT? “ g TRTiaT dt W@ & S ATl ¥R HIsH o fore feeiord d snfyed v o 17 Sty
HiE 3 36 sheAifer T e fora o, 7 Hereh! wifed S SIS TR % Raers Stigie
T TG HAAT 8| SIATH o I IheR g 3R St 3 7 et Sty & I8 vt =erdn
2 T foper e @ smifeanert g ok e sticie = fosie o1 9 3 o 3= 3fdere § st
foram e, St ST 71g e 2, gEfifer d s oS € W et o Snfearet fEel w
fosie 7 shifa e féfe 3 2 o, < whifoat off f vfs fosie, e o
aT1f et Zf sferemereRit 3 37 whifaat & aftre it whfird s o e weem R
&, TeTieaT <Al 3 SATIer ol ol STaTe & T el € eehet = 17" o7d: et ST Gehal
2 fo o pam fi T 30 ST o W SIS TR gR e WSt SR et W
TR T Eds T TRTfeET v o e 3 3§ T & Rawrs @ M faers wish %
I | TSI ol foamn 81 3R 59 Siae i ford ate fosie o1 A1 < 3 g T, qen
378 SfereTe o BT H gl o & SR oL o |

T
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THRTA T AT T TATH ST {4 ot UTe<hla dus

YRS ITe’

AR

1Y HTe7 H Gilecd %! &g Tel TAe13il 4 37o1 Sfeded T Tt
$TH 39T, FEME1 € TR G, AT Fld, @A, SaHl, SewaT 9
St HA7f3 faeme smfiet 81 /g YR o1 1 GHIEST Aifecd i 3iderd @
T Al & I FFR q I @ foor w3 @ifefeasw faemsnt &
faggH-fiaar e #al 81 | g4l 8 15 &% arfeferss faarg s wreehi
s & 537 w81 Sai, st % g e faer o a8 g &
3mTE & TEdT 81 5T <Al @ 1o R Eeh, THIRR Fl UEA! T 3qh!
SRt & Bt @ orad a8 sk 37941 9 3797 GRATT T F91ef ek T 8
UF 4 S faeT #1 3967 §HR GHH FE THR T4 Hl @S A © R TH
qref T8G F1 FTFATIFRAT 8 ohd d@H HI S GHFH FT S faga
H1egH 3G S & 51 G 8 Sl SHSF i@ HR sfched @ 7T % IR H
ST AT &) GHEd: T8t 59 e w7 Sifaw off 8 foae age 7 et 8, fahg
37T 1 GHS FHTH G G &1 7T 3ferh a1 & 39iere aifefeass faems
Feq7ef BT GHTEYT STV & 337 8| Flfeh GHFHTA THIST B 79T F1ef 1eh
HAT9e] TE] T&, MG 371 %3 ArTl & 7979 € a1 o) Tt ot @fetcas Fid
%1 Wil %1 I8 ol 5181 RV Eal € Toh S F91el 1 GAE 7 $HHER! 4
TobT STl 81 SR faen & el § U U8 Uge F1 S1Evehl 8 5l 39 UIde o
o 3 €T foet g3l

HURTA T T ST forer <1 urgehiT o

HHTAT To8 THT T FTRUNCHSE FHAFTET B Teieh TRl 30 I68 T
TR SATE! AT ) SIS, AR TS STRTEATRIT « STCTT-3TeRT SrEehivr &
G HTS 1 8 S 37T ol I8 FATST TR SR ) T JH- I o6 I forehre o
T g o et o1 sieard, foerma & Wifaes SaerT o dre fiqT & T gfaq™ T,
3 ST BT A T SHT AT THRICAAT T STeeh &1 ohdl 87 THHTAAT T T
AT i suftufr st a1 s % w7 3@ S 21 fhg W@ 9 9 gew
ST 8| T8 I8 I3 TreRem el &1 ekl @ S TfddTe, TeTe e gt 3 fomm
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YRIE Toa THT TeT & &l S WIfdarg 1936 & 1943 Sl & |0 shl Sk ol & el
TRATTETE 1943 & 1954 T 379 He | hl 53h AT & Aea2lTd U T Teferermy 12t shferdr
&Y U % Tl qedi hl Fohierd hidl | T GHeRIAaT i STHehdl shi ol IUST AT
Sferd T el BT 21 Fifeh UE H et TdeTdT S Bt & ST §6ehT qot a of 36 36 &9
T ST TS BN foh Tedeh ShTeATa el § TSt o U=l § &51 oI STl shi SE ol Ueh
TR Y& AT B FAR T A oft @ R a8 37k FHehTe TeATett W i wed
FriaTer 21 Fe A oft geifere wrfies & it ey e, grend 9w = fomn
1T oft T 4 =Ty €| 36 T . Seud T 39 ¥ U @d & “HHHHTIhdT S Hee i
T AT AT eRAT T Hele FoleH, Redl, €9 H 21”

GURTAAT S sl ITshaAT i Eq 9L Sfed sl AT ST Fehet 2| ol & T W,
ST o &R T 3R A1feed S fremsti & T ) o9 ® fomm ok fommemn ot § vt
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T T T e fETs Ted o, fohg SR Safthed ST 2 STRTERTT ol

ST ITATHHR o A & afeca o &t § 3 3= 9 3R oft € foreh
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Qlga ATm-alfecd & fafy= 791 § SHe9H & Jovd fawal &1
ford=r ST 811 8 UfSd ag@™TE HIAlaurEl 4 A T F S 3R
G T SATfashTeT” T TG Tl & Frehd STTEI 4 Fidnfad et %
THle F1 3 37 FAgHI 3 SHEvH R T GEa for@] 8, for78 6T % SR
SR, BT, HIFT, A1 39 IR FG7E1 9 I3 SIAT 2 3 =R FHGE TH] & 3h
YR % SI91 3R f9hR1 ! qgRard! 8, I19: Jedeh SHFMH 79 § 379 9 g
39Ty Bl 3 o ST, FUTAIGE TR Tarett STRTEFAT S TRrg S
791 8 59 91 I R R @ f3a= T4 g1 81 3 9R H9e ST T %
farptaal 81 37 T el & Barea®y &0 14 &l HHE §ldl ¢ a9 31 &
S 1 SR 3T 59 T B, 3GH Ged A & ford e, "ty 9
Sitfesh TR W WY 9 Q& §HT SEvH 8] Gl i Sfiad & aral &1
HEBAAT Yeloh GTHH1 X g3 TRITAR TREH T §9 Gheid] & Soerc &1 Jlsid
Tl & AU TATE1 o sfi=l 51 Had T~ T6d o/5eqd YIIel i o HIETH | FII
1 3eqT & Tafs=1 BT 3R 3G Tl 1714 % 3T 1 19 fere=r fobam 71
8l

THE 9168 : T, ShIE, W, HIAT, A, T

W1, ToidT, gama Sror S i SMEAT § Ul S T Ared/gesSig U iRy
i gt fufa R, o w uftae nfa s 81 STt @ aon safe o foefemm,
Az, Tiead, srardre, Tehmrar i st 37e Taror gfd MR gid 2| Sryfe Sfie et qE
I TQTAT B ITEIA, FIH™ o ARt shl Tfereqerl, 3177 & 31 g hl 97 9 AT sl
T, FTEEHAAT HT W TTEl Rl ST SdTl 2l A sifaepernal fomm omr o wisHd
31ed IR T ohl T bl WET T hl &HAT Rl A HLT & Toretiidn qof a1 Smwse
“itfereh Giorad +ft &t i 5 T &) TS ToRRTIrereetT o sredlt # +ff Srgar gaT A 3
2T B ATt Io<f TheTT 9 HYHE SIEl SHATET 3T SHRT 2] TIE SIS o SiTa i e
3T S T ], ST Hed B o1 wriifeen, afies o sifgsh Tt o ey 9 gem g

! AfErEEE IR, qeTeRe e e ST kg, ST e ferafere.
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T STCHT o 3ok TehR o SN 3T forepil =l sIgTaTet! 8, T Tedeh S 09 | 34 9T
Tt ST B 8| o A, FERUIES I AT SARTEAT S S, e
T 3 AR HIRT W R € fod=e I ST 21 ¥ AR N e 79 Al faeiaar €
TSR 3 3 7T o & ferem feram 21

raTTeRT 7 I g o 2 o g5 =aqan o Biar 81 STe o BlaT ], a9 A
T S AT forehmer 3ued 8| 3o umreras <t fearf oft a1reft 81 msspramdies wgfr o g
7 oft g 5ot 2 o o1e wifees it areaar § a1 & oo sftmft ) Fefet 3
wHfhe w@reed % fu Fo foigell W famam o 8, o smenfore gfy & wwar et
T 7T 2] i oA feh ST S AfesugaT st it Sfiar 81 77 sl e 37 gffaret i wgt
T 7l e, 9% SaTh TG Y & L€ BT 21 €. 7 ¥ GHIagT-eh T & IT 3
=T o G AT ©, TR ok ST IRt § 3 s, hete, S, R, S SIS ok T fer
T 1 ST g A TS STl €, 7 stfergaren wfeer (ufgaa wie) i stfafes s e
ugdr 81 Ut oes STt @ @it arffes v @ frfore g St @) srfafes i g S s
T - O gUR AT IR HEHR S0 & qo-a9 HREy W eAfafeh 9 uedr ®1 9
STEATTITe: &9 ¥ I i AT &, 19 ST BT 8| I8 ATIh &1a e foshfaar et
AT 2| T <hT 31ih &ffor 1 ST 8, TROTHEaEd IR T e fore ST &)

VITSIT STRTEAT H el ©- SH THe o hig ¥ Sirelt A& grefl off ot 7 fopar S &,
8 T T =HeS § et greft T H R ST 21 Srofiei T sAfedshit aur gHaR @
T 1 BTl oAl T8 heT 8| T ATWIATE i {ehl &-

RO} T3 74t geeft forfassie S|
S8 g furfissifa 91 vmorear qurgeefil)’

Y siet e aqur ot fAfdenm Bie 3et 7 wehdr, 99 € 0 U &yor oft fawa o form 1= -
T8 HAFS 3! GUHIS AT 3TTcqg U qag|
% @l gegcyl fagufs faum v gis 7o)
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SISTORTEE ST SUTT-HTfecd 1 T T 8] 30 349 T3 H A 36 el H e o
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fergia o forerer & s & vat & s o afshan & 14 Scafxy 3 T 91 €, 39 9 ehTer Srelt
T 1 S THgid % |1 3 T ohT T ey ?, I8 W) T fora T 2

TTHd-HE o F@-Hel & 1 21 & o et @ 1 g@-3:@ &9 wad i
Seafer & foTe ST forerm (shrer, Wi, |, @Y, ) STdd € 378 9T hed & foh Y o o1ef Taw
I 3ot a8 31T 2 3Tt ur e Set &, 98 T 8 36eR 3R A7 T8
T T T 2 o6 St forehme Sftar 3 318 Tl Y i R €, o T 8| axraeRToreRe |
HET T © Toh =TT 0T YASIH T TS o = ohtd &' qearreleed o a1 1 & fof 3 =t
T & I SIS FHH-se LT 8| T o7 & Forew |, RMif A e Stad #
T @ rar 2

AT T H TR et § HYRE-E H RN o1 faa=T 55 7T R, g9 s T
2 for T 4 = E - Shre, ", W 3 -

i T 5d! FHETIT qUUrEr
M1 TR FETET 9UrT)
T STgT-- PIgHATT, HIUIFHATY, HTATHATY, AgFHETT/"

T S0 HITAT o1 Eiere foreor 39 e -

TRIET- ShTY 3qT TS STet ST ST STl a1l 8raT 21 SR § ek T8 81 ST 2,
TS sto-a o vl et &1 uTm hver & Stk Sl STehfa waTeh & STt 21 S Tk B
T oY O e B AT AT 2, S8 B shrawdt AT swrsa o @t sAfSia quaeT
T i STAT STed | 3T: SHTHTE § 31 X §I 1@ =g

HH- U Fe, T, A, M, T, 99 1S HT GHS HAITAT ATk == Hl 54
AT B eI AR & Tl ST Fad T A HuEETe S 3= udt # off Sae & S 2
37: Tomrer 1707 3 SRT AR ki SfaAT =NfeY) g SITeR 3o Tl bl SIS Ll 2|

HET- U H I ATk shl THT ST BT 31 3H 9T shis forgme Tt s
AR 819 & fierdr ST o st Arer i {1 AT H9E 9 e o S T €, 37 oA
1 ITIAT TIER T TGHT ATy
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TNN- 1Y, T, AT HER AT ik W & ST &, fSed 918 &1 5
BT B I8 A Rl Scq=T LT 8, ST aft et § dfter 81 @y ot @eft arat Y @ e e
2| STTafth T & T T ST =TT Hareot SR St i efiss s B

N o " H S =R 3 Sgd 5 oren 21 e § skl o @ 69, R R
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1 U0 TN S BN B et foret e et wert &, o aredd § 9 ifed ar 7ot & sAre
T AT 81 I HYR T 7 Gt SHURT T 19 el 74T &1 85 379 HF T AT, TTTST
AW, T T AT, ST S el T8R! sl 379 9 T, TRIfE T 1Y < &l & AR S|l
afcehfer, ff AW BT @ TRT SATHT 8 A & 3T 36 B T 81 F FRT HNTT AT
T WTTHERAT 1 T HLd 8| T8l H B 8, TeT (oFaeh a1 &l aehll

S T JRTOETES H 9E wE foRar w6 3 s e =i e =) o w
e € -

1. 7o IS S T AT ek S, AT, AT IT AW hLdT 8, a1 98 79T & S
AT B, 3 I8 310 g0 & 79 T fomarm R 31fm B) seeht Srrenufatya s
Ed 2

2. SIS hIg oAk {ohET 3T S AT TSia bl AU Y | SHROT AR 3 T forewr
30U AT & O 8 TS T 2

3. hefi-opelt sarfh Tl ax oft shier STf o © ST qudl o ot shie, T, AT, w1 b
Tehe LT 8| T I8 SUAYTATHT 1T 2

4. S g odfeh forT forelt shROT o A HAT(e o % IaF W T T qUL W shre
e T ® a9 I STufafSaerm seardt 21 =aer § «ft 3@ S © % sake
TTATT S GU 5 SR Had & 1o ST T TR & shrer TR fohar, 3o Forelt ot
3y = 21"

S HTfec # 3 shiaTfe HORT shl It o TR HRT AT 2| e Sal T ST
&9 A1 STl e shenfe ot Seafvy & IR FROT B 8| Ffi-t g svefq AR, S,
F1E 3R Fft-Feft ool o Fsffar garef wer woft «ft srenfe i seafa & FR0T I E
SETTERR S 1 TR +ff Tl 6l Ieafer o 0T ) 36 b &7, AT 3T IRN 3 oA
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T SUTFT ST 71T 2-
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V) Al V) V) V)
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2 S F¥fiaft qF SuhT STATTeEt Y 39 RET W Tgd @ T 97 o A quwlt §
gfafdd &1 ST 21 ShHsT: UHT 3h1Y SIASTTaL deh 36 TR ST & 9T 39W 4T o s
STTTAT Tl &1 3619 T T T e &, ATq AN 8| AN =3 6 &1 7 9@
HHAT &, T G FohaT & IR I IHHT AT Afcehira ft T T2 2rm o SAmT i ar
ST & gL 8 ShIY AT ST AT gEU T SAfeq oft Tl 81 7 o 3T Ig Toh IR
ST e 81 Foresh T shier BIaT 81 31 & T hid o SHROT SAfeh 31eh Wi |
TR TETTET & foR ST 81 Toh SR & 3EehT Sfia &t T8 2 ST 8| S § e T
& o ot AT FRIRT o SR0T AT H 3619 G- § 36eh! A4 AT 22 Tl & 31K 98
SO T AT & AT U &1 ST & AT 9T &1 S 2l

ShHILITTS ShYTT ohl SITChT hT Shal TR &' -

1. SFATIsE- 39 T & STcTfier SATafts 8 o R0 S SE BT €, 98 TR
1 1@ o THT 3T THY T o1 T § ST IS4 T T Y BT 2

2. STIATAHEY- § HURT § Sfe STHih o<l FH el & df a8 geat T i< 8
“wan i 7TE SAfie Bt Bl 3k Hhat O e T ser g R

3. TATEAMIGRYT- 39 T § S SATEih At 3R 7 Bt 8 df 9% oo & dief T8
T 1 T ST BNt B 39 FHeY § AR T S St 2
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TE BT 2 SHRT FHEY oIS TH qeh Tt AT & FH qaier off T & Tehelt 21
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579 FeUITE ST Tl e tHeede]
g Sftawd v fodt stfcy fae fa ergfiai’
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